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< ^ Pronunciation Key ] > 

In order to facilitate the correct pronunciation of the original Gurmukhi (Punjabi) script the 
following key has been used while transcribing it into Roman script. 



Gurmukhi 
Letter 


Nagri 
Letter 


Vowel 
Symbol 


Roman Script 
equivalents 


Gurmukhi 
Letter 


Letter aymuoi 


Roman Script 
equivalents 




3T 




a (as in but) 




T 


g (as in /eg) 




3TT 


T 


a (as in car) 




ST 


gh (as in g&ee) 


1C 




f 


\ c iti cir\ 

L \<lO 111 OttJ 




■rr 

H 


cn v.as in cuurcu) 




f 




i (as in week) 






chh (as in chhatrapur) 








u (as in put) 






j (as in Japan) 


f 


3T 




u (as in foot) 




IT 


jh (as in Jhansi) 








e (as in male) 




? 


t (as in cMf) 






=1 


ai (as in cat) 


■5" 




th (as in thug) 


% 






o (as in soap) 






d (as in doctor) 






~n 


au (as in cos?) 




3- 


dh (as in rf^o/f) 


F 






s (as in sun) 




ur 


n (as in) 








h (as in he) 


~3 


?r 


t (as in Telugu) 


or 






k (as in king) 






th (as in thumb) 








kh (as in khaddar) 




5 


d (as in thee) 



Gurmukhi 
Letter 


Nagri Vowel 
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Roman Script 
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Gurmukhi 
Letter 


Nagri 
Letter 


Vowel 
Symbol 


Roman Script 
equivalents 


T 


CT 


dh (as in dhobi) 


<J 


J 




r ^.as in ring) 


?T 




n (as in wwn) 








1 (as in /owe) 


U 




p (as in p«) 








v (as in valley) 






ph (as in phase) 








r (as in Roorkee) 




5T 


b (as in bed) 


Nasal Sound 






¥ 


IT 


bh (as in bhang) 








n (as in single) 


H 


T 


m (as in rafm) 








" n (as in 


TIT 


*T 


y (as in .year) 











Note : The short vowels /o/ and /fo/ were used at the end of certain words in medieval Punjabi to represent certain 
cases. Usually a modern Punjabi speaker, in general, is unable to pronounce these short vowels at the last position. We 
have used these short vowels in brackets as (u) and (0 towards the end, which of course, helps to transcribe the exact 
spellings of Gurba.nl. 
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P = page 

SGGS = Sri Guru Granth Sahib. 

M= Mohalla (Serial number of the Guru) 
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^Introduction]) 



Guru Nanak founded the Sikh faith and comprehensively enunciated its basic tenets. One of his 
most outstanding contributions was to have appointed a successor so that a lineage could continue 
and complete the task that he had initiated. This included not only spiritual upliftment of the 
people, but also egalitarian social change and emergence of the people out of political and slavery 
of subjugation to the priestly class . 

Guru Angad Dev, his first successor, did yeoman's work for the evolution of the nascent 
community. Over a hundred sangats (local congregations of disciples) came to be set up during his 
pontificate, hangar, the free community kitchen, was organized on an impressive scale. A new 
script, later to be called Gurmukht, was updated and popularized, which could help to rescue the 
people from the clutches of Sanskrit, the linguistic citadel of the Brahmin priestly class. It was also 
employed to improve the level of public literacy. Seeds of martial spirit were sown by organizing 
competitions in wrestling and other physical skills among the youth. All these activities were going 
to determine the future direction of the evolution of the Sikh community and the Sikh faith. 

Guru Angad Dev is ever remembered for all these, besides, of course, his spiritual precepts 
and inspiring sublime shlokas. 



This short volume, on his life and teachings, has been brought out primarily for the benefit of 
English speaking readers. This humble work intends also to pay a devotee's tribute to Guru Angad 
Dev on his fifth birth centenary that happens to fall today. 

52, Hemkunt Colony, JASWANT SINGH NEKI 

New Delhi. 
April 18, 2004 




Guru Nanak (1469-1539) founded the Sikh faith after a critical 
mystical experience he had when he was barely thirty. It was 
his daily practice to visit the nearby river for his morning 
ablutions. One day, he went there but did not return for full 
three days. The hagiographic accounts of his life, the 
Janamsakhis, have chronicled, in the following terms, that 
esoteric experience wherein the Guru had direct communion 
with God. 

As per the Supreme Lord's direction, Nanak, the 
devotee, was escorted to His Exalted Presence. A cup 
full of divine ambrosia (amrit) was offered to him, 
which he gratefully accepted and quaffed. A command 
was then given to him : "This is the draught of 
adoration. Drink it. ... I hereby do bless and exalt you. 
This cup of amrit that I gave you signifies the pledge 
of my regard. Whoever follows you shall receive my 
favour. Go and rejoice in My Name and instruct others 



to do so. ... I have bestowed upon you the gift of My Name. Let this be you calling. ... He 
who receives your grace, Nanak, shall abide in Mine. If My name is the Supreme Lord, yours 
shall be the Divine Guru." ■ 

From the Heavenly Court a robe of honour was then bestowed upon him and he was 
ferried back to the mundane world. 
Nanak, having become Guru Nanak after that, left home at the age of twenty-eight and set out 
on a series of odysseys (Punjabi: udasi) or preaching journeys alongwith Bhai Mardana, the 
celebrated minstrel, as his constant companion. They travelled far and wide in all the four 
directions. Northwards, trecking up the Himalayas, they reached the Tibetan Plateau. Eastward, 
they went right up to Assam, then turned southwards along the eastern coast of India going right 
down to Sri Lanka and returning along the western coast. Finally, they went westward to Mecca, 
Medina and Baghdad. After journeying for nearly seventeen years, the Guru eventually returned 
home. It is estimated that he must have covered close to forty-five thousand kilometres — most of it 
actually on foot. 

The Guru then settled down at Kartarpur, a town on the bank of the river Ravi, where a 
community of followers grew around him. Them, he instructed in the Nam Mdrga (the Way of 
Divine Name), which, in practice, meant practising the presence of God. In his teachings, he laid 
great emphasis on Fatherhood of God and brotherhood of man, eschewing all invidious 
distinctions such as caste, class, clan, creed and gender. He encouraged corporate living and 
espoused dignity of labour (seva). 



Himself he started tilling his land, the produce of 
which was contributed to the community kitchen 
(langar) where everyone was welcome to partake of the 
free meals. 

Lahina's First Meeting with Guru Nanak 

In Kartarpur, one day, the Guru had a new visitor. He was 
a twenty-eight year old well-dressed young man who 
came on horseback. This young man met him on the way 
and asked him if he could be directed to the residence of 
Nanak, the recluse. He did not know that the person he 
was addressing was none other than Guru Nanak himself. 
Nor did the Guru tell him, since the visitor only wanted to 
be directed to his house. 

The Guru readily offered to escort him. So he took 
hold of the reins of his horse, and accompanied him on 



1. According to Mahima Prakash, the Guru had shortly before left home saying, 
principality and bring him home." 



"Let me go out to receive the successor of my 



foot to his house. There, he asked him to tether his horse to a pole outside, and after that come 
inside. But after he got in, the visitor was surprized to discover that the old man who had guided 
him was none other than the Guru himself. He became extremely penitent because he had kept 
riding his horse while the Guru walked along on foot. He fell at the Guru's feet and sought his 
forgiveness again and again. The Guru, however, consoled him telling him not to feel bad about it 
because, being his host, it was only proper for him to show him the deference that is due to an 
honoured guest. 

That young visitor was, Lahina, who was actually on his customary annual pilgrimage to the 
temple of the goddess Durga at Jawalamukhi. Along him was his troupe that he was leading. He had 
made a diversion on the way to meet the Guru. He had developed the urge to see the Guru some 
weeks ago. "When he heard Bhai Jodh, a visitor to his neighbourhood in Sanghar, sing a hymn of the 
Guru, which signified the following : 

Hold in your mind the Lord, serving whom, Beatitude is attained. 
Never indulge in evil, whose fruit you would have to reap. 

Take not recourse to foul means, but cultivate foresight that may ensure safety for you in the 
hereafter. 

Cast not your dice in such a way that you lose face with your Lord. 
Do only what brings your efforts the right reward. 

2. faHHfW WWHfH H'foy TIB 7 HV^JTiWf II fi-T3 oTTS 1 ' WE^tf MHJS 1 ^ H 1 " UFW §Ft Vft&tW II 

HFyfos cftest h Hvft Tj^fo frxj'ttl* ii fa§ nrftra <rfe 7? h#ut ii foes wtr ©vfo umt^r iipiii —SGGS, p. 474 



This hymn touched Lahina's soul. He asked Jodh to tell him who the composer of that hymn was. 
Jodh told him that it was Guru Nanak, about whom Jodh talked in very laudatory terms. Desire 
arose in Lahina's heart to go and meet the Guru. However he requested Jodh to sing him some 
more hymns of the Guru. Jodh gladly obliged. As Jodh went on with hymn after hymn, Lahina was 
moved even more and his desire to go to see the Guru got more and more intense. The diversion 
that he had made on his way to Jawalamukhi provided him a welcome opportunity to meet with 
the Guru. 

Lahina was born on March 31, 1504 at a village Matte-di-Sarai, now known as Sarai Naga, in 
Faridkot District of Punjab. He was a handsome young man. His father, Bhai Pheru, was a trader of 
comfortable means. His village was plundered during one of Babur's invasions. As a consequence, 
the family moved out to Sanghar, but eventually settled down in Khadur in District Amritsar. 

At his very first meeting with the Guru, Lahina fell under the spell of the enchanting 
personality of the Guru as well as his captivating civility. He had nursed in his mind a very different 
image of the Guru. All along, he had imagined that the Guru must be living in an impressive 
mansion. He expected that he would meet him sitting on a luxuriously cushioned, esoterically 
ornamented, velvet seat. That he would be ushered into a special private room of that mansion in 
which none but the very few privileged ones would be permitted. He imagined that the Guru 
would speak sparingly indicating his orders in symbols that would be understood only by those in 
attendance. He had also imagined the Guru would be wearing a bejewelled costume, with an 



impressive headgear, and strings of precious stones surrounding his neck. That was the kind of 
image that he had heard about some religious leaders of his time. He saw nothing of that splendour. 
He only witnessed utter simplicity in a man doing hard labour with his own hands in a field. His 
living was so humble and unassuming that it could disarm any pride. His profound wisdom and 
sublime grace bewitched him so much that he simply surrendered to him. That is, perhaps why, he 
decided to stay on with him forever, and never to leave him at all. This was, he thought, going to be 
the end of all his quest and all journeying. 

His companions urged him to resume his journey with them to Jawalamukhi, and 
reprimanded him for deserting them like that. However, he cheerfully bore their indignation and 
took leave of them to stay on with the Guru. After he had turned his back on his companions, the 
Guru asked him, 

"What is your name, dear ?" 

"Lahina is my name, Master \"(Lahina in Punjabi means a debt due to a creditor). 

"If you are Lahina, then you have come to the right place to collect the debt due to you," said 
the Guru, "and befittingly, like a creditor, you came on horseback." And history testifies that Lahina 
eventually received from the Guru what he alone was destined to receive. 

Although Lahina had decided in his mind never to leave the Guru, the Guru after a few days, 
persuaded him to go back to Khadur, share his resolve with his family members, settle any 
outstanding affairs and return to him if he still so desired. However, Lahina returned as expeditiously 



as he went, because he could hardly bear the idea of being away from the Guru. After his return, he 
stayed on with the Guru and engaged whole-heartedly in the service of the Guru. He would imbibe 
all the precepts of the Guru with great interest and utmost care. He kept himself busy all the time with 
one kind of service or another - be it serving food, scrubbing utensils or swinging fans over the 
congregations during hot weather. "While his hands were busy carrying out such service, his mind 

was attuned with the words of the 
Guru and the presence of God. 

One day, Guru Nanak was 
working in his fields. At the end of 
the day, he had gathered bundles 
of green fodder, which had to be 
carried for the cattle. The Guru 
asked his sons to take those 
bundles home, but they avoided 
the job saying that this load should 
be given to a mineal to carry. 
Lahina, however, cheerfully 
volunteered to carry those heavy 
and dripping bundles on his head. 




When they reached home, the Guru's wife remonstrated with the Guru, saying, "Why did you give 
this nobleman such a sludgy load to carry ? Look at the mud that has dripped over his fine 
garments." 

"These are not mud spots," said the Guru, "these are saffron marks of spiritual sovereignty. I 
chose him for this load because I feel convinced of his ability to cany even much heavier loads." 
These words of the Guru proved to be prophetic, indeed. 

Guru Nanak Tests Lahina 

Several times the Guru put Lahina's devotion to test. Not that the Guru was unconvinced of his 
devotion and unexceptionable obedience. Lahina had a firm conviction that obedience signified 
not servility but freedom - freedom from the strangling clutches of the ego. Lahina had already 
decimated his ego completely; and the Guru fully appreciated that. The tests the Guru gave him 
were meant to demonstrate to one and all that it was Lahina alone who stood supreme amidst them. 

One winter night, it rained so heavily that a wall of the dharamsala collapsed. The Guru 
wanted the wall to be repaired at once. His sons could not see why their father was so keen to have 
the wall restored immediately. They said, they would send for a mason in the morning and get the 
job done so urgentiy. When the Guru insisted, unwillingly they started the work. However, after 
they had gone some way, the Guru disapproved their work and wanted them to pull it down to 
reconstruct it afresh. At that, they became annoyed with their father, and left saying, "Why don't you 



/a 



let us have some sleep ? What is the crucial emergency ?"' The Guru thereupon asked Lahina to 
take over that job and he, immediately, started working. When the wall had been completed, the 
Guru disapproved of it and desired that it be demolished and built again. Lahina obeyed without a 
demur. For four days and nights he went on raising the masonry work and pulling it down at the 
Guru's bidding. The Guru's younger son, Lakhmidas, chided Lahina saying, "Have you gone mad 
that you pull down a well constructed wall again and again ? Why don't you tell him that this wall is 
all right now!" Lahina, however, replied with humility, "It is not for the servant to argue with the 
Master. The more I work at my Master's bidding, the more would my hands be sanctified." And 
Lahina with his devotion and service not only got his hands sanctified, but also his heart and soul. 

One day, the Guru's bowl fell into a dirty gutter. He asked his sons to take it out. They 
hesitated, saying, "Why not ask a menial to do this job ?" However, when the Guru looked at Lahina, 
he promptly plunged into the gutter and brought out the bowl. 

3. Such disobedience on the part of his sons has been amply documented by Satta and Balvand in their Coronation Ode as follows : 

ynt or©w ?> u'fwG orfo utau 5t7>_>ra^h>r 11 

His sons obeyed not his word, they turned their back on the new Guru 

Their mean hearts became rebellious, carrying, on their head, the load of pride. — SGGS, p. 967 

4. That Lahina was ever ready to carry out the Guru's command is also amply documented by the above-mentioned bards : 

Tra frr nrfe iBHi^r fe§ i§ frag tr?h>r 11 

When the Guru has proclaimed his True Judgement, why must anyone disclaim it ? — SGGS, p. 967 



On a particular night, both Baba 
Budha and Lahina were sleeping, in 
the open, close to the Guru. All of a 
sudden, the Guru addressed Baba 
Budha, "Budha ! can you tell me how 
much of the night has already passed, 
and how much remains ?" Budha 
looked up and replied, "A little less 
than three quarters of the night are 
gone, only a little more than one 
quarter remains." The Guru asked 
him, "How have you been able to find 
that out ?" Baba Budha said, "I am a 
farmer, and we farmers have to get up 
well before dawn to plough our 
fields. From the position of the stars we come to know of the time." Then the Guru addressed 
Lahina and asked him, "Lahina ! you tell me how much of the night has passed ?" Lahina replied, "As 
much of the night has passed, Master, as you have commanded it to pass, the rest will also pass the 
way you allow it." 




Several tests of this kind were given, and Lahina always acquitted himself giving indisputable 
evidence of his profound spiritual insight. 

'I have nowhere else to go' 

On one occasion, Guru Nanak assumed a formidable posture. He put on a queer dress, and 
suddenly ran out towards the riverside, carrying a strong and heavy baton in his hand. A whole big 
crowd of devotees followed his trail. A little later, the Guru started throwing out candies from his 
sling bag. Many of those who were following him started picking up those candies, but some still 
continued following the Guru. Having gone a little distance further, the Guru started throwing out 
some coins. Quite a few of those who were still pursuing him began to pick up those coins. Only 
Budha, Lahina and a few others continued after him. The Guru then started wielding his baton and 
charged the few that still followed him. He hurt some and frightened others. Baba Budha got 
injured and so sat down in disgust completely bewildered at the Guru's strange behaviour 
bordering on insanity. Lahina alone was still following the Guru. The Guru then turned back and 
asked him, "Lahina ! why don't you also go away ?" "Where should I go, Master ?" replied Lahina, "I 
have no one except you to go to." The Guru's heart then melted in extreme affection and said, "I 
have also no one except you. I was looking for one to whom I may be able to transfer my light. I am 
happy to have been able to find one in you." 



Nanak Appoints Lahina as His Successor 

The Guru was immensely pleased with Lahina and gave him a new name, Angad, meaning, his 
own limb. He brought him back, gave him a bath, adorned him with fresh set of clothes, and seated 
him on a pedestal. He sent Baba Budha to fetch him a cocoanut fruit and five copper coins. These, 
he placed before Lahina as an offering, and bowed before him in the same manner in which Lahina 
had always bowed before him.' He then asked Budha to daub the saffron mark of Guruship on 
Lahina's forehead. It was through this symbolic ceremony that Guru Nanak installed Lahina as his 
successor. Then, Guru Nanak bade the congregation to bow before the new Guru as he himself had 
done in their presence. According to Mahima Prakash, Guru Nanak then asked Guru Angad if he 
needs anything. Guru Angad Dev requested him to give him as gift the book of his hymns, his 
waistband and the minstrel Balvand. Guru Nanak Dev granted all these with great pleasure. This 
auspicious event took place on September 2, 1539 AD. 

Having become the spiritual successor of Guru Nanak, Lahina came to be known as Guru 

5. Satta and Balvand in their Coronation Ode, document this as follows : 
~5fo dOd'fH ofW (TOftr HW T Mfe fcfl>^ II 

The Guru (Nanak) bowed down to his disciple, even while Nanak was still alive. — SGGS, p. 966 

Bhai Nand Lai, in Ganj Namab also makes relevant observations : 
H«d<Sd-H-HfeH HZ\% TfrrrS ~W ^PU? l&HxiH I 

The second ruler, who used to bow before his Master, became, at last, the Master himself. 



/A 



Angad Dev. Guru Nanak transferred his Light , his authority, and his spiritual power on to him. 
Contrary to the usual practice of the followers finding a successor of a religious leader after his 
demise, Guru Nanak, while still alive, himself enthroned the most deserving of his followers as his 
successor and bowed before him — thus reversing the flow of the waters of tradition. 

When Guru Nanak had thus established Angad as the next Guru, the village elders came to 
remonstrate to him for having neglected his own sons in choosing his successor, even though they 
seemed to deserve equally well. Guru Nanak, however, told them, "They are good human beings 
but lack the vision which Guru Angad Sahib has." When, however, the elders looked unconvinced, 
Guru Nanak proceeded to give them a proof. He picked up a coin, that a devotee had placed as an 
offering, and upon it closed his fist. Then he asked his elder son, "My dear Sri Chand, tell me what is 
in my hand ?" Sri Chand replied, "Of course, there is only a coin in your closed hand. I saw it when 
you picked it up." Then he asked his younger son, "Lakhmi Das ! What do you think is in my hand ?" 
"My brother has rightly said that you have only a coin in your hand." Then he asked Baba Budha, 
who said, "I would not like to hazard a guess. If you open your fist, then I will be able to tell you." 

6. The minstrels, Satta and Balvand also testify this : 

The Light was the same, so was the process, only the body was changed. — SGGS, p. 966 

Again, in the words of Bhai Nand Lai in his Ganj Namah : 

In reality only one personality, but apparently two separate persons holding the same blazing torch chat enlightens life. 



Then Guru Nanak addressed Guru Angad and said, "O my most revered Guru , you please tell me 
what is in my hand ?" Guru Angad most humbly replied, "I lack wisdom for guessing all that is in 
your hand. You hold in your hand the entire universe, all the nine treasures as well as all the 
heavenly blessings. You have the power to grant salvation by transforming the personality of those 
who surrender before you. My meagre intellect is unable to count all that you have in your hand." 
The Guru then addressed the elders saying, "Can you see the difference between the vision of my 
sons and that of Guru Angad ? These poor boys of mine could see only this coin and nothing 
beyond it." 

The Guru becomes the Disciple 

Having installed Angad as the new Guru, Nanak took him into his embrace and said, "Whoever 
reposes faith in you, would be faithful to me; whoever serves you would be rendering me service; 
and whoever considers you different from me, would be distancing himself from the Guru's 
grace." Thereafter, Nanak made it a practice to sit at the feet of Guru Angad as his disciple for as 
long as he lived. What a reversal of roles between the Guru and the disciple ! 

7. Guru Nanak, having installed him as the Guru, no longer would call him Lahina , but address him most reverently as 'my most revered 
Guru'. 

9. 3ftf& 3T9T <^5j'y]>Jf Hf?W5f tM f& To(Qa II 

Thus it was that (Guru Nanak) reversed the flow of Ganges; and the whole world wondered, what he has done ! —SGGS, p. 967 



One day, Baba Budha asked Guru Angad Dev after the latter had been installed as Guru, "Dear 
Lahina, when Guru Nanak bowed before you, how did you feel ?" "I felt as if a mother has picked 
up a dirty toddler and made him grow up as big as herself." 

It has been said that by handing out his blazing torch to Guru Angad, Guru Nanak made it 
explicit that his faith was an eternally continuing reality. 

From Kartarpur to Khadur 

Guru Nanak's sons, however, kept smarting with jealousy, and sought every opportunity to create 
difficulties for Guru Angad. Sensing that, Guru Nanak counselled Guru Angad to shift his 
headquarters to Khadur, where his wife and children were living, and to continue his divine work 
from there. Guru Angad did go to Khadur, but chose to stay away from public gaze. So he requested 
a pious lady, Maee Viraee " who was like an aunt to him, to let him stay undisturbed in her house so 
that he could meditate and stay in continual spiritual trance. He instructed that lady not to reveal his 
whereabouts to anyone. However, the devotees in Kartarpur, unaware of his whereabouts, began 
to miss him with concern. They decided to send a deputation to Khadur to locate the Guru and to 
enable the Sikhs to see him. The deputing group, consisted of Baba Budha, Bhai Ajita Randhava, 
Bhai Sadharan, Bhai Bhagirath, and minstrels Satta and Balvand. When Maee Viraee came to know 
of the approaching deputation, she hastily made arrangements for their boarding. Then she went 



10. Different chronicles have given her name differently as Sabraee, or Nihalee apart from Viraee. 



forth some distance to meet them in advance, and tell them that the Guru 
had forbidden her from revealing where he was. At that Baba Budha 
said, "Never mind. We shall wail our prayers imploring him to reveal 
his exalted Being to us. Isn't that our legitimate right ?" He then 
asked the two minstrels to sing a particular hymn of Guru Nanak 
so loud that the Guru may hear it wherever he might be. The last 
three lines of the hymn were as follows : 

Without the Guru, pollution is not removed; how can there be 
homecoming without Him ? 

One must dwell on the holy Word, and give up all other expectations. 
O Nanak, I am forever a sacrifice unto him who beholds Him and 
enables us also to behold Him. 

Hearing this, the Guru could not withhold himself any more. He 
came out and embraced his loving guests . 

11. It is chronicled that Guru Nanak had once visited Khadur and stayed as a guest with the same lady. When the Guru was about to 
depart, she requested him to stay on for a few more days. The Guru, upon this, said, "Not now; but I promise that in my next 
embodiment I shall spend a lot of time in your place and stay in this very room." 

12. fe$ 3T3 Hff ?i §3cT fes u"fj fa§ «ra II SET H9? Wltj'dl4 >H^3 fe^^ WH II 

TTOof #ftf feretM TO yfod'd rPW 11811 —SGGS, p. 18 
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Angad was Guru for thirteen years 
(1539 to 1552). With his inimitable 
humility and spiritual wisdom, he was 
able to dissolve the schism between his 
Sikhs and Sri Chand's followers who had 
come to be known as udasis 
(renunciates) . He preached, as Nanak 
did, the Fatherhood of God and 
brotherhood of man without any 
discrimination. 

Community Organization 

He attended to the needs of the 
community in various ways. 

Popularising Gurmukhi Script 

He desired to raise literacy among his followers. Guru Nanak had taught a Sikh, Mehma Khehra, a 
script improvised by the Guru after updating a locally employed half-baked one. This script as 
updated by Guru Nanak is not only perfectly congenial to Punjabi phonetics, but is also very 




scientifically arranged. Guru Angad Dev despatched an emissary to Mehma requesting him to come 
over to Khadur. He came promptly and, at the Guru's request, gave him the script that Guru Nanak 
had taught him. Guru Angad improved it further, gave it a more aesthetic aspect and a scientific 
arrangement on a sound phonetic basis that harmonized with the Punjabi way of speaking. Then, in 
order to popularize it, he began writing its primers in his own hand to be distributed among children 
as well as desiring adults. This script, on account of the stamp that it thus received from Gurus Nanak 
and Angad, came to be known as Gurmukhl script. It began to fulfil two important functions. In the 
first place, it served as a handy tool to improve the literacy rate of the Sikh people. In the second, it 

challenged the arrogant exclusiveness of the Brahmins who had 
monopolized into their own hands the learning and teaching of the 
scriptures (that were set in the complicated Devnagri script). The Guru 
also initiated the practice of caligraphing gutkas (breviaries) of gurbani 
to be gifted to the devotees. 

Physical Fitness 

Guru Angad was also very keen on the physical fitness of his disciples. 
He wanted to see them in excellent physique. So he organized 
competitive games for them; arranged wrestling arenas, and enthused 
in them a flare for being fit. According to Khushwant Singh, this was "a 




tradition which made easy for his successors 
to raise troops of able-bodied men from 
among the disciples." The Guru also made 
the able-bodied men to sweep the streets of 
the village to keep them sparkling clean. 

Janamsakhi 

The Guru got a biography (Janamsakhi) of 
Guru Nanak prepared getting major 
contributions from Bhai Bala, a companion 
of Guru Nanak, and his own memory, and 
that of the other disciples. Bhai Paira Mokha 
scribed it under the Guru's instructions. This 
is considered to have been the first ever book 
of Punjabi prose. It also was the first effort 
towards preserving Sikh history. Unfortunately, during later times, such men as Meharban, and 
Handalis corrupted the Janamsakhiwith their apo-cryphal introductions. 




Guru's Langar 

Guru Angad organized on a 
stronger footing and with a more 
generous prospect the Guru's 
free kitchen Qangar). The Guru's 
own noble wife, Mata Khivi, 
supervised the langar. While 
delicacies were served at the 
langar for the Sikhs, the Guru and 
his family lived on coarse meals, 
which he earned by selling strings 
of reed fibre, which he twisted 
himself to earn his living. He even 
forbade his sons from even 
thinking of living on the devotees' offerings. That, he told them, should be considered as poison. 

13. Satta and Balvand's Ode describes her role in the following words : 

y«^oi' >M[ t& as fag sirat n w^rfo ^OrtPd ^rffte v\fa n 

Balvand says t Khivi, the Guru's noble wife, provides thick leafy shade to all. 

She distributes the bounty of the Guru's langar- nectar-sweet rice pudding rich with ghee. —SGGS, p. 967 




Giani Gian Singh remarks that Guru Angad Dev, at all times, kept three activities alive- 
fraternity of the holy congregation, philanthropy of the free community kitchen, and 
contemplation of God. 

The Guru's Missionary Tours 

The Guru made two missionary tours to spread the message of Guru Nanak. The first he undertook 
in 1547 in the Majha tract of Central Panjab and visited Sultanpur Lodhi, Makhu, Harike Pattan, 
Talwandi Bhai, Rode, Panjgirain, and Kot Kapura and ended his tour at Matte-di-Sarae, his birth- 
place. The second was a return tour made next year through the Malva Tract, in which he visited 
Rautan, Sangatpura, Manuke, Badhni, Buttar, Lohara, Moga, Gholia, Kot Isse Khan, Hari ke Pattan, 
and back to Khadur. Wherever he halted, congregations were held every morning and evening. 
The minstrels sang the Gurus' hymns to these congregations and the Guru gave exposition of the 
hymns of Guru Nanak. The Guru also delivered specific sermons to the devotees against 
superstitious ritualism. He forbade them from observing caste distinctions. He instilled in them the 
sense of dignity of labour and impressed on them that it was unethical to look down upon labour as 
dishonourable. He taught his Sikhs to earn their living with honest labour, and never to beg, or 
steal, or practise fraud of any kind. 

14. HfeH3TF 1 "y^ r , Hai^HTHW, 3 , ugt^ T W5 T i (fmnf^HmF^Mv) 



Pride of the Minstrels 

Every morning and evening, shabad chaukis (hymnal choirs) were held in the Court of the Guru. 
The grandsons of Bhai Mardana, Sadu and Badu, as also minstrels Satta and Balvand, used to hold 
these chaukis. 

Balvand and Satta were the popular minstrels who used to sing to the congregations of Sikhs. 
They began to feel proud and boast that it was on account of their music that people flocked to the 
Guru's durbar. One day, an elderly Sikh requested them to sing a hymn for him. They declined, 
saying, "No ! we do not sing for every commoner." When the Guru came to know of this, he felt 
unhappy. At the evening seance, as the minstrels took their seat for the choir, the Guru turned his 
back on them. They went round to catch his eye, but the Guru again avoided receiving their 
salutation. Upon this, they enquired of the Guru what offence they had committed. The Guru said, 
"If you cannot sing to a Sikh of mine, you may as well not sing to me." They fell at the Guru's feet 
and sought his pardon. The Guru granted them his pardon unhesitatingly. 

However, it appears, their pride did not fully vanish. Some days later, they pressed the Guru 
for higher wages. The Guru wanted them to wait for two months so that on the BaisakM day, he 
would be able to settle their account. They did not agree to that. Since their terms were not 



15. The story that follows has been placed in Guru Arjan Dev's time by some chroniclers, but many another has placed it in the time of 
Guru Angad Dev, which to me appears to be more plausible. 




accepted, t BHS Jft 1 aM^^R not<jgMWB^ie ^^^^jg^"^^^ * f B^ Um sent a 

messenger oppfngthem. However, they -not 6^^rroga^^pe^i^^^^^^P^3^l^t so far as to 
say, "The Guru doesn't know our worth. If we do not sing at his court, nobody will pay him a visit. 
Even Guru Nanak's court would not have been known, but for the music of Mardana." The Guru 
could have tolerated all insolence against his own person, but could not tolerate such affronting 



remarks against Guru Nanak. So he simply dismissed them. The Guru then asked his Sikhs to 
perform the singing of the Guru's hymns themselves using folk-instruments as accompaniment. 
Satta and Balvand began to hold morning and evening services at their own home, but no audience 
would turn up. They began to repent for their impudence. But the Guru strictly forbade his Sikhs 
pleading for them. Any one who tried to do so, the Guru decreed, would be doing so at the risk of 
his face being blackened and be paraded on donkey-back to be disgraced in public. However, a 
kind Sikh, Bhai Ladha, was approached by the minstrels to intercede. Ladha's compassion 
overpowered him. So he himself blackened his own face, and riding a donkey, went to the Guru's 
Court to plead for the reinstatement of the errant minstrels. He humbly addressed the Guru, " Your 
ignorant Sikhs are ever bound to err, it is for you, Sire, to pardon them and mend the fractured 
relationship." The Guru did not decline Bhai Ladha's request, reinstated the minstrels and 
complimented Bhai Ladha's philanthropy. 

Emperor Humayun 's visit 

It was during the time of Guru Angad, in 1540 AD, that Humayun, the then ruling Mogul Emperor, 
suffered a humiliating defeat at the hands of a commoner, Sher Shah Suri, a water carrier, who 
forced him to vacate his throne and flee. During his flight, a faithful companion counselled him, "It 
might be fruitful to make a visit to Guru Angad Dev at Khadur and seek his blessings. Your revered 
father had met his predecessor, Guru Nanak, and had gotten his blessings." Humayun accepted the 



welcome advice and made a diversion to Khadur to call on the 
Guru. It is reported that the Guru was in deep meditation 
when the Emperor arrived. He did not notice his arrival. 
Humayun felt affronted because he expected the Guru to get 
up to receive him. Smarting with anger, he put his hand on the 
hilt of his sword and pulled it out intending to behead the 
'insolent' Guru. However, due to a sudden consternation 
among those present there, the Guru's meditation got 
interrupted and he could see what Humayun was about to do. 
Unruffled, the Guru addressed the Emperor, "Where was this 
sword of yours when you were at war with Sher Shah ? Has it 
now been left only to behead humble men of God ?" 
Humayun pushed his sword back into the scabbard, alighted 
from the horse and sought the Guru's forgiveness. The Guru not only forgave him, but at his 
request, also prayed for him. He instructed Humayun to be a just and fair ruler if he regained his 
throne. After some time, Humayun was able to fight back and regain his lost throne, but Gould 
never forget his encounter with the Guru. 




16. According to some chroniclers, the Guru was not in meditation, but busy teaching children. In any case, he did not notice Humayun's 
arrival. 



The Visit of Shri Amar Das 

Shri Amar Das was a resident of the village Basarke not far from Amritsar. One morning he heard a 
melodious voice coming from his brother's house. It was Bibi Amro, the daughter-in-law of his 
brother and the daughter of Guru Angad Dev. She was singing a hymn of Guru Nanak. Amar Das 
was taken in by the content of that hymn and requested Bibi Amro to sing it again. He then asked 
her from where she had learnt it. She told him that she had learnt it from her father. Amar Das then 
prevailed upon her to take him to see her father. After some days Bibi Amro made arrangements to 
take him along to Khadur. Amar Das was in a state of full mental and devotional receptivity, so, 
unmindful of his seniority in age, as well as his mundane relationship with the Guru, fell at his feet. 
Amar Das's meeting with Guru Angad, proved in its significance a replica of Lehina's meeting with 
Guru Nanak. Ever after that meeting, Shri Amar Das stayed on in Khadur and served the Guru rising 
to the same heights that Lahina had achieved before him. 

On March 20, 1552 AD, the Guru, ignoring his two sons, ceremoniously enthroned Shri Amar 
Das on the spiritual throne of Guru Nanak and made him Guru Amar Das, the third Guru of the 
Sikhs. Shortly after that, Guru Angad breathed his last. 



HYMNS OF GURU ANGAD DEV 



1 

H: 3 II 

fan fipnir fH§" £sf feu wit Hfo ll 

fq^T tfte?" HTTfe ^ W tffeffT mil 
JTS 3 II 

Upt ^faur -H-Hift err # mi" ^kuii ipii 

M.2. 

Jis(u) piare siu neh(u) tis(u) agai mar(i) chaliai. 
Dhrig(u) jivan(u) sansar(i) ta kai pachhai jivana.2. 



Ht H^T oft ^ H: 8 

VAR SRI RAG M: 4 



M. 2. 

Behooves one to end one's life prior to whom one loves. 
Cursed would be one's life, if one survived his love. 



(p. 83) 



w fira yrFt fe% h fnz ^fe ii 



# faT Tlif ^TT #1% # tTR" ^Tf? II 

^i^to1w^%t^^^#fi^^3nf? ii ? ii ^ ii 

SalokM. 2. 

Jo sir(u) sain na nivai so sir(u) dijai dar(i). 

Nanak jis(u) pinjar maih birha nahi so pinjar(u) lai jar(i).l .15. 

Salok M. 2. 

Chop off the head that would not bow to the Lord. Says Nanak. 
Burn the wretched body that feels not the pang of separation. 



3 

H: 3 II 

y^sj fe^ 7 H?>yftf tresis u 
Frafe Hfe rddd'yl h 7 eft ftw orfe »rftr ^tr^H n 

Wo 3 II 

^TtfrT TTf^T rTT # tor ^f? STlfil" cUsJluflQ II 

M. 2. 

Dehde thavoh dita changa manmukh(i) aisa janiai. 
SuratQ) mat(i) chaturai ta ki kia kar(i) akh(i) vakhaniai. 

M. 2. 

The manmukh prefers the gift over the Giver, 
Mark his sense and reason and craft ! 



3 contd. 

Sfr t oTCH oI>rt F W 5^ H^tf II 

t Tray surf feg traH ?p§ u# irfU ciw inft tretw n 

# SRJT *m3 frfff ^TT3" ^t" mfa" *Hlu| mtfr ^liufli) II 

Antar(i) bah(i) kai karam kamavai so chahu kundi janiai. 

Jo dharam(u) kamavai tis(u) dharam nau hovai pap(i) kamanai papi janiai. 



What is done within four walls, gets known all over the world. 

Do good deeds and be reckoned 'good', do evil deeds and be 'evil' called. 



3 contd. 

f »ru srafr nfk cra§- fspn 1 ftr >>rfa wtp^r n 

ftre^ Hfe" fd^dd HHt fef% f" yftfd fe^ H^t fe|T ojfdd fetf 1 fiPH^frH II 

TTf^of grayfa ?r^Ht >H T fe»f T ufo Hunr hh '<tl>vr 11311311 

<t sn^" ^Iw ?t5t ter ^n" snfe 1 cj^iuHQ 11 

f^ren^ ^ff ^rtrr t?r^" ^flrfl" i^f^r ct ^nFrf^ f^w ^rtm" "f^^ ^Ff^ fs^sr f?T3nTJft^" 11 

Tun ape khel kareh sabh(i) karte kia duja akh(i) vakhaniai. 

Jichar(u) ten jot(i) tichar(u) joti vich(i) tun boleh vin(u) jotl koi kichh(u) karioh dikha sianiai. 
Nanak gunnukh(i) nadri aia har(i) iko sughar(u) sujaniai.2.2. 

You, Lord, play all the games, there is none else around. 
When Your Light shines in the body, Your Word wells out. 
When Your Light is withdrawn, who can ever accomplish a thing ? 

Tis the Guru who reveals the Lord - All-knowing, All-powerful, Perfect ! (p. 138) 



H: 3 II 

Wft ysd fe<T ^TTT 7 Hrte 1 ll tra 1 " yyg tiwe 1 fe^" TJW owe 1 ll 

tfH" ytt<t' fH# i-flsid HB^ 1 II rt'rtc* UofH US'fe 5T H§ tfHH fr-We" 1 11^11311 

+Ml* its 3 II 

spsfr sii^s %auir faw ^rt fnun ii tfrr ^tuf tjhuii few ?m =mun 11 

^•^TlTf ^OirfT^fTIROir II ^T^f^q55Tfnr#"rra"31^teJir II?II3II 

Salok M. 2. 

Akhi bajhoh vekhna vin(u) kanna sunna. Paira bajhoh chalna vin(u) hatha karna. 

Jibhai bajhoh bolna io jivat mama. Nanak hukam(u) pachhan(i) kai tau khasmai milna.1.3. 

Salok M. 2. 

To see without eyes, to hear without ears; 

To walk without feet, to work without hands; 

To speak without a tongue, to be dead while alive - 

Thus realizing His Will, you attain the Lord. (p. 139) 



H: 3 II 

feK H^>r H'elof wQ 7> u^^r trfe ii duw wro 7 fe^ - grfe w^t tpf? 11 

I" i? ore sr »r«<* gufe orafe n cVAoi oft frr>H'el5 fn^ ^3" fHW 1 ^ ufn I13M3]| 

To 3 II 

•A- * trot uft * eftfur gtf?r ^ 11 ^fw fcrenoftr ^ +d fi-iHMi ^ 11^113 11 
M. 2. 

Disai suniai janiai sau na paia. jae. Ruhla tunda andhula kio gal(i) lagai dhae. 

Bhai ke charan kar bhav ke loin surat(i) kare. Nanak(u) kahai sianlai iv kant milava hoe.2.3. 

M. 2. 

Though seen, heard and known, His Essence you cannot savour. 
A lame, armless and blind one - how can he clasp the Lord ? 
Let His Awe, be your feet, Let His Love, be your hands, 
Let feelings about Him be your eyes 

Thus, O wise woman, you shall unite with your Spouse. (p. 139) 



6 

H: 3 II 

wstira w fa?>t irar infe>>r 11 wst dof<s feorfr Hfbr u 
tddHfcS nfu fedff UTH^Hftr ii craftf u% w ajf ygr tr or tw 11 
?TOor ynr h art url- ?rert iiQimii 

*K 3 II 

3# <J? TIT?" ftRT tjRT qi^SfT II 3T5I" fq^If tfr II 

^fa" 3T?JT?" tsr^" mjyfe ii w w ^rr 3ter n 

C\ C\ C\ S3 

M. 2. 

Sei pure sah jini pura paia. Athi veparvah rahan(i) iktai rahg(i). 

DarsanG) rup(i) athah virle paiah(i). Karam(i) purai pura guru pura ja ka bol(u). 

Nanak pura je kare ghatai nahi tol(u).2.17. 

M. 2. 

They should be reckoned real kings who won the Perfect Lord. 

They are carefree day and night; inhere in Love Divine. 

Rare indeed are those who get the Vision of the Lord. 

By good fortune, the Guru they meet, whose Word is perfect Truth. 

Ever shall they be full to the brim and never weigh less anywise. (p. 146) 



7 

TOoTH: 3 II 

feH fef% ^§ feftr (VH %gr 3'«fo aret awld n 

cTHHiHt H'tt'kj&F <TOof offo ifa II 
TRAITS 3 II 

3T3t qgtt" 335" W TRfc II 
frTCT t^rf^T M~3" 'ftfsr MTH" tJ3? '^TMf?" ^Mt" ^TFf^" II 

Salok M. 2. 

Athi pahri ath kharid nava khand(u) sarlr(u). 

Tis(u) vich(i) nau nidh(i) nam(u) ek(u) bhaleh guni gahir(u). 

Karmvanti salahia Nanak kar(i) gur(u) pir(u). 

Salok M. 2. 

Through the eight watches (of day and night), we carry on functions eight. 

To ninth, our body, (we little attention pay). 

In it rest the treasures of Naam. It is that which men of merit seek. 

The fortunate ones, they laud the Lord, and have the Guru as guide. 



7 contd. 

^ttirafeHwtrofwfw^t ii 
ferr ^faf 1 ^ 1 fH§" end\ Hfr yftr w 11 ^ >h1^ ora>ft ufe irn 1 © - n 

cJrdrt cTfejJf 1 oTHfrjf #?>t ^ Xj^'Q II 7T 3% rtffd HH 1 ^ eft Sjjfsj ?> ITCt H 1 ^ II 

qgfr ^i?" # ^Ttfrreir w 11 
t?Rr dS'Mcu fcnr ^ gfe" to" ii 3ft^ 3T%- ^ifr qwr n 

Wtitit spfr ^ : q?I3" II ^ ^ TRFF BFV ^ HFJ II 
Chauthai pahar(i) sabah kai surtia upjai chau. 

Tina dariava sio dosti man(i) mukh(i) sacha nau. Othai anmrit(u) vandiai karmi hoe pasau. 
Kaiichan kaia kasiai vannl charai charau. Je hovai nadar(i) saraf ki bahur(i) na pal tau. 

In the fourth watch of early morn, live souls feel inspired. 

With rivers they cherish friendship, in thought and word repeat they Naam. 

There, Nectar rains, the blessed receive it as gift, 

Their bodies turn into tested gold and glisten with sheen divine. 

Should the Jeweller view them with Grace, they won't be scorched again. 



7 contd. 

ue\ ifu^t hh ^ufrvr ufew uirr n ^tirijife alrJ | dl^r?^ - «il"H T fH 11 

tfZ HZfafftr tf% o(1tjfj H'yfH II ?WSWW W UHK Ufa IRIRtll 

Tint" q?Rt tih" m qfpn" mfrr n sit^l" #^Rfif =pf" v& 71% 11 

3TT^" 53^" ^dlyfe ^ -HNlf^l II sftaUT 4>ld,rt HH+I <p[ 3T3f mfTT ll^ll^ll 

Sati pahri sat(u) bhala bahiai paria pas(i). 

Othai pap(u) punn(u) bichariai kurai ghatai ras(i). 

Othai khote satiah(i) khare kicheh(i) sabas(i). 

Bolan(u) phadal(u) Nanka dukh(u) sukh(u) khasmai pas(i).1.18. 

Through the (other) seven watches, truth you utter, and sit with learned souls. 
There the false ones are rejected and the true ones are approved. 
Arguing there is bootless, pleasure and pain God assigns. 



8 

H: 3 II 

U§2f <TJH U^t ftr^ H 1 ^ Udfd H^T? Il ft!<Sy ^fe" ^Zt fffelf %W Hdltt tfdld II 

^fowBtnr ifowjfor ^% *ray TOfe n orawt wu ik ire sr u 

m 9 il 

q^J tnofl- ftRTT TTTrn" 6RfcT qg?T II f^W TrfcT p" 3J# 2Tf3TT 5i# ^TH" II 

Iranian" ffenfsrr m^r srjt s^fr il sn^r gntrofr # 3t * ^f? ii 

M. 2. 

Paun(u) Guru pani pita mata dharat(i) mahat(u). Dinas(u) rat(i) due dai daia khelai sagal jagat(u). 
Changiaia buriaia vache dharm(u) hadurO). Karmi apo apni ke nerai ke dur(i). 

M. 2. 

Air is the Guru, Water the progenitor, and Earth the Mother great. 
Day and Night are nurses twain, in whose lap the whole world plays. 
Our deeds, good and bad, are read before the Lord of Laws. 
Our actions keep us far from Him, or close to Him they draw. 



/A 



8 contd. 

TPSoT H W ftW 33 5Ht 5?t Ppfe IIQIRtll 



^TT^ ^ ?tT f^" HTffT IRII^II 



Jini nam(u) dhiaia gae masakat(0 ghal(i). 
Nanak te mulch ujle hor keti chhuti nal(i).2.18. 



They, who dwell on His holy Naam, beyond all travail pass; 
Their radiant faces shine with glory; ferry they others across. 



H: =? II 

fftpH 1- gy <r §3<j urctf fy 3" rrfe 1 1 ttoot ftp - gr* w m& offir gjs^HHrfe n^ii^t^n 
rrs 9 ii 

STRgur gnfe *t fen" SRfor ^tt^^t n sr# ^fw t T^terr w jit?^ ^ ii 
irfegrr itet *r 3?^" it-fr w t sinr u wm ht # sir mr wr ?wt? irii^ii 

M. 2. 

Akhan(u) akh(i) na rajia sunanG) na raje kann. Akhi dekh(i) na rajla gun gahak ik vahn. 
Bhukhia bhukh na utrai gall bhukh na jae. Nanak bhukha ta rajai ja gun kah(i) guni samae.2.19. 

M. 2. 

The tongue is sated not with speech, nor ears with what they hear; 
The eyes aren't sated with the seen; they all perform alone. 
Their hungry craving vanishes not - not, by words alone. 

Their longing settles by lauding the Lord, and in Him getting absorbed. (p. 147) 



10 

Heft >HSfu>H T IV^ft fPf? II >H T U^ >Hn^" F oTQ 1 ' >>TU T^fe II 
UomilfeWTgfg-yHHoTJj^g-qoryTfe II ^ra>W frj§" H?J>W >>Hj 5% Ufa fc>>Pfe II 

S3 

iti* 3TS%3rr ^rnfr c^t ^ 11 srronr mtih £ ^tr srnr en? n 

§^ qfOT ^ ^ ^ ^ SJ^FT TIT? II jq^faTM-Wd 3li ft Bfc PmW II 
Salok Mahala 2. 

Mahtri hoe athuhia nagi lagai jae. Apan hathi apnai de kucha ape lae. 
Hukam(u) paia dhur(i) khasam ka ati hu dhaka khae. 
Gurmukh sio manmukh(u) arai dubai hak(i) niae. 

Salok Mahala 2. 

Should one who can but charm a scorpion, try to grasp a snake, 

He, with his own hands, brands himself. 

He is struck down by the Lord's decree. 

Should an egoist cause a scuffle with a Gurmukh, 

Truly and justly, he comes to grief. 



10 contd. 

tRF faf3>>r Wf HHH orfg- fe§ipfe II 
cS'Aol H^tf H3" feS" rdHfd dH'f« IRIP3II 

^T^|t^l01^^tefcW%^nf l!?!l^ll 



Duha siria ape khasam(u) vekhai kar(i) viupae. 
Nanak evai janiai sabh kichh(u) tiseh rajae.1.22. 



The Master of here and hereafter, the Lord, He keeps a vigil. 
Know this well, says Nanak, for all happens as He wills. 



11 

Q II 

<TOcr ira£ JHHf off" 3* II ggr ^ W HH 1 ?" 1 1 

^7 ?> ousel h t hw t wit fVrax 7 ^ ii trfe" arw 1 or% u^fe srs - 11 

HSC1I 3 II 

^TP^F CR3|- ^3" HT W ^TOT II ?JTF ts[ TRTW II 

=r =r£ unwr snot ftrgrnw h jtct ^rifbr 3T?rr ?rfor prrcr 11 
Mahala 2. 

Nanak parkhe ap kau ta parkh(u) jan(u). Rog(u) daru dovai bujhai ta vaid(u) sujan(u). 
Vat na karal mamla janai mihman(u). Mul(u) jan(i) gala kare han(i) lae han(u). 

Mahala 2. 

The real judge is one who, first of all, judges his own self. 
A good physician is one, who diagnoses as well as treats. 
A wise wayfarer argues not, but reckons himself a guest. 
He just discourses on the Essence, from evil he withdraws. 



11 contd. 

TSfa ?> ttSt Hfa UU - H f%H? IJH^ 1 1 
HsJHTT^'dl'H cl# fe# UtJ% ^3 II 

»rar % »raiH 3" ?wi ws iipiirrii 

Lab(i) na chalai sach(i) rahai so vist(u) parvan(u). 
Sar(u) saridhe agas kau kiu pahuchai ban(u). 
Agai oh(u) aganm(u) hai vahedar(u) jan(u).2.22. 

A mediator must resist temptation and justice uphold. 

A good archer is one who targets not the sky. 

He knows that the sky is unreachable, and so he would not try. 
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II 

fAd^tt 3fH tTcTHfH ti'^d ^UH 7T fyVd II H'dld HH'dfH graU'dH'tdt ddkj 5T II 

eras - oi'dd hhhw a - sra - <s'<soi ylrj'fd n o("dd cra3" ^fk 3" frrfe" orw ntft o^fo 113113311 



n?^^ li 

^OT =FW TWT£ t ^TFP$- #^Tf? II wj^-^r§1^T^r^8nfT II3IR3II 



Mahala 2. 

Nihphalang tas(i) janmas(i) javat(u) brahm na bihdte. Sagarahg sansars(i) gur parsadi tarah(i) ke. 
Karan karan samrath(u) hai kahu Nanakbichar(i). Karan(u) karte vas(i) hai jin(i) kal rakhi dhar(i).2.23. 



Mahala 2. 

Fruitless goes your life, if you realize not the Lord. 
Without the Guru's Grace, the world-ocean can't be crossed. 
The Lord, He is the Cause of causes, Nanak has realized. 

All causes are subject to Him, Who holds all under His sway. (p. 148) 
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H: 3 II 

»raft irw fer ct% ptT cM ^fs ii ^re - jhhbt fa" era wt fe»r rnfeii 

tJUHt ^ttft foT o7% frtH fefe H3 1 fag 1 fjfF II 7P<5cT Vfe" ff^^r tT 1 ufe 3^ Hfe" IIPIIQdll 
TTS 9 II 

g^^3fr%^t^1%f^Tr»f fe?t? ii ^T^Hrqf^^nn^^rqrfrr^|-TTtf irirsii 

M. 2. 

Agi pala ki kare suraj kehi rat(i). Charid anera. ki kare paun pan! kia jat(i). 
Dharti chijiki kare jis(u) vich(i) sabh(u) kichh(u) hoe. 
Nanak ta pat(i) janiai ja pat(i) rakhai soe.2.26. 

M. 2. 

What harm can come to fire from cold ? How can the night obscure the sun ? 
And what can darkness do to the moon ? What gift can ever be made to the Earth 
When everything it already holds. 

Says Nanak, He alone finds respect whose honour the Lord upholds. 
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H: 3 II 

^tfw *pfa yy 'few frrsHt Hfa H>f§ ii 
fe?> or© few §uinrh>f fas gra - <vrtc( ^ irm^dii 

TlcTl^ITS 3 II 

1cR tor dUS^flQ f^H J? ^TH^ H?|Rv9ll 
Salok M. 2. 

Dikhia akh(i) bujhaia siphati sach(i) sameo. 
Tin kau kia updeslai jin gur(u) Nanak deo.1.27. 

Salok M. 2. 

Those illumined by the Guru, they verily praise the Lord. 

What more instruction can you give them, whom Guru Nanak has taught 
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hztw 7 q ii 

H H§- ^ Qdl^fVj HHtT ^fr UtTO II 

%t are fas ura wra iipirii 

tt^tt 3 ii 

^TT3"^ dJWfe TR^T !y3TR" II 
f3" ^HU| ?tf^3TT 1J? f^T STtT 3TW IRII^II 

Mahala 2. 

Je sau charida ugveh(i) suraj chareh hajar. 
Ete chanan hodiaii gur bin(u) ghor andhar.2.1. 



Mahala 2. 

Were a hundred moons to rise and a thousand suns to blaze, 
Without the Guru, despite such Light, shall utmost gloom prevail. 



(p. 463) 
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HUH 1 3 II 

feu ^rar h% oft fr 56^1 h% or fefa m feow uorfk wrfe w% fyctcv uoth ot% fee i y n 

f«ol6J ctfe HF r«cJ<S« H^^tf 1 fefo fcS'^'b II 

HSCll 3 II 

^g- ^ ^ #■ igtsit ^ ssr fafa ?m ii i^f?t f^ft- wif w ^f^t ^3" (muiw ii 



Mahala 2. 

Eh(u) jag(u) sachai ki hai kothri sache ka vich(i) vas(u). 
Ikna hukam(i) samae lae ikna hukme kare vinas(u). 
Ikna bhanai kadh(i) lae ikna maia vich(i) nivas(u). 

Mahala 2. 

This world is the True Lord's Chamber, in it the True Lord dwells. 
By His Will, some merge with Him, some perish under His Will. 
By His pleasure, He salvages some, while others into Maya dumps. 



16 contd. 

% >K T ftr ?r rFUFt fir fen >>re ^fn n 
<97>^" ajgyfa trclw w oj§ »nftf ora irauPH iisipii 

i^f^ snfe^^t^^- an^^ 11 

hh+ y-iHPd •Jiiufli) ^ir^T snfcr^" 1131RU 

Ev bhi akh(i) na japai je kisai ane ras(i). 

Nanak gurmukh(i) janiai ja kau ap(i) kare pargas(u).3.2. 



Tis hard to say whom He justifies, 
To the Gurmukh His Self He reveals. 
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3 II 

u§h foitftj ^nfr fe=r HHfk fer tT'fe ii u§vr Ucm tr ufn^r foidfe fed'fo u 

II 

F^-fesjg- wsrfirsg'^n? ii tjfT par t Gm(h Puife ii 
Mahala 2. 

Haumai eha jat(i) hai haumai karam kamahe. Haumai ei bandhana phir(i) phir(i) joni pahe. 
Haumai kithoh upjai kit(u) sahjam(i) eh jae. Haumai eho hukara(u) hai pae-ai kirat(i) phirahe. 

Mahala 2. 

This is the nature of Haumai, to it all acts are referred. 

Such is the bondage it causes - we take birth time and again. 

Where does Haumai come from ? How may it depart ? 

It comes by the Lord's Decree. And wander we for the deeds past. 



17 contd. 

u§h ^guj ggr tr w§ &\ far Hitr n 
fsraijT era - jjry^t w ^jb - or hw omrftr u 

jy^cT^ tT^feHHfH^f FFfo llPlli)ll 

f^W ^ 34IMUTI IT 5FT II 
HFra? 3# TtOI^" SRg" fH" ^3" II 3 II v9 II 

N3 S3 V3 S3 ^S3 

Haumai diragh rog(u) hai daru bhi is(u) mahe. 
Kirpa. kare je apani ta gur ka. sabad(u) kamahe. 
Nanak(u) kahai sunoh janoh it(u) sanjamG) dukh jahe.2.7. 



Haumai is a malady malignant, in itself lies also its cure. 

If the Lord does grant His Grace, one acts as the Guru instructs. 

Thereby, O folks, would this malady depart. 



(p. 466) 
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h: 3 II 

MHWfeWMHWHW^WlT II ^WTOPfFWWWfpj II 
HcT HHF H H 7 ^ II <S'<Scj cT Wff 3" HHt PftdHrt F§ 11311^1311 

TTS 5 II 

#r wis; 'PrsTR" ^rs; %g; Tt^; n ^ tf^ s^rsc w fHgr 11 

m$ q^" 3" sfr *fe II HHf FTT S^RT I" TTtf Pf^H ^3T 11311^11 

M. 2. 

Jog sabdan gian sabdan bed sabdan brahmnah. 
Khatri sabdan sur sabdan sudra sabdan para kritah. 

Sarab sabdan ek sabdan je ko janai bheu. Nanak(u) ta ka das(u) hai sol nirarijan deu.3. 
M. 2. 

The way of the Yogi is the way of wisdom; the Vedas are the Brahmin's way. 
The way of Kshatriya is the way of valour, of Shudra, the others to serve. 
The way for all is the way of 'The One' — this mystery if one resolves. 
Nanak would be a slave unto him who reveals to him the Immaculate Lord. 
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H: 3 II 

EcT TTUH €^ €^ ^ 3" »P3HT 1 1 

>K T HH T W#^fH H ^ fTS" II <S'<ScJ oF ^JJ 3" F8t f<Sdd<S II8IR3II 

TTS 3 II 

IJcfT ^fR- TRST 2=T 3cfT rT SnrWT II 

4l^3.c|fcj 3" ^ ^3" II ^TR£ rfT t" ^ fH-MH ^3" 11811^11 

M. 2. 

Ek Krisanan sarab deva dev deva ta atma. 

Atma BasudevasGQ je ko janai bheu. Nanak(u) ta ka das(u) hai sol niranjan deu 
M. 2. 

From the primal gloom emerged all gods; but the God of gods is the Atma. 

And Atma is pervasive God - this mystery if one understands, 

Nanak would be a slave unto Him who reveals to him the Immaculate Lord. 
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[clAdl WHoft ^tT WUT Wfe II (S'AoJ WW oT^frf TO <jt H^T HVPf? II 

ggr <?fa >f?r >re ufe n %g ?> wtrtw fa nfe iriisiii 

tfefcFrreeir^ 11 

17?" M<£\ srra^t" ^ ^ 11 ^R^sn^^fs^Tice^'^t^wT? 11 
^ w ^fr ^ 4lt ^ter ^W" 11 3n*P^^^3n^fa<^Hrct^ atireti 



Salok Mahala 2. 

Eh kinehi aski dujai lagai jae. Nanak asak(u) kahdhiai sad hi rahai samae. 
Chahgai chahga kar(i) mahne mahdai mahda hoe. 
Asak(u) eh(u) na akhiai je lekhai vartai soe.1.21. 

Salok Mahala 2. 

What sort of love is that which shifts away to another ? 

He alone is a true lover, who remains with his Love united. 

He who feels good when things go his way, and bad when the things are averse, 

He is no lover; he only trades an account. 



(p. 474) 
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HUWr 3 II 

HM fl^'y ^% o{% HW W TPfF II 

jtoot ^% crafrr wfe k oPFt irfe 113113111 
?rm[ 3 ii 

WT jRR w II 

S5 NO S3 S3 -O ^ 

^tt ^itsn" ?JT? ^" ^ IRII^II 
Mahala 2. 

Sala.m(u) jabab(u) dovai kare mundhoh ghutha jae. 
Nanak dovai kuria thae na kai pae.2.21. 



Mahala 2. 

He, who salutes his Master and defies Him as well, never strikes any root. 
False are both his actions - with God they find no place. 



(p. 474) 
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HWcf HUW 1 " 3 II 

dl^'fy H^r ^% foCS WE Wfi II <S'Ao| fiTH ^ feg fHW W3F F U<d<S'<S 11^113311 
Wll* J-t^tfT 3 I! 

•MI+<^ Wt -cJI<+.^ ^TT^" ?TT7f ^ II ToTT 3^" tlul^OT JsllW T miT TTT^ II 

snq-iRn-^r^Hrteqnj-'iR ii ^^^1^^^1rwfi#prir#q7gH ll?IR3ll 

Salok Mahala 2. 

Chakar(u) lagai chakari nale garab(u) vad(u). Gala kare ghaneria khasam na pae sad(u). 
Ap(u) gavae seva kare ta kichh(u) pae man(u). Nanak jis no laga tis(u) milai laga. so parvan(u). 1 .22. 

Salok Mahala 2. 

Should one engaged as a servant be proud and disputatious, 
However much he may prattle, he never can please the Lord. 
If he serves effacing himself, honour he would obtain, 

Approved is he, says Nanak, who merges with whom he loves. (p. 474) 



23 



3 II 

h tflfr ufe h Qdi^ vrt or oriu»r ^§ 11 
*ttT fw >rgt *ffi{^ ^3" %g fc»nf irirqii 

11 

^ Ht§ gtf tt g?" =ft ^fesrr w II 
^f^^sffiM^w^fasnr irir^ii 

Mahala 2. 

Jo jie hoe su ugvai muh ka kahia vao. 

Bije bikh(u) mangai arimrit vekhoh eh(u) niao.2.22. 

Mahala 2. 

Whatever is in the mind, it comes to bear its fruit. 

Whatever is in the mouth is nothing but merely wind. 

What justice, if one sows but virulence, and wishes to reap Ambrosia. 
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FHHt cPE ?? »f# HrfjT II WT W$ Hi! #W cT [WdH'fH II 
^H3" >HEfo ^H3" HHW €tft U% infiT II H'fdU HHt UcTH ?T ^75" oRft Hdf'fH II 
ffa ofW f# U% ?TOcT fedl'fH M3II33II 

sigpfr^ II 

htRt isnnt <ij-Hril cp£ snt" Tifcr 11 ^i?r ^nut" rtet 3# 33if f^nftr 11 
^wr si3^ ^t" stt mftr ii ^Tf^^p^^^#^#^ SRSjfrr ii 

=FfsTeM-l|u| ^ft?^HH+ ff)4>ld fa'llfa II3IR3II 
Mahala 2. 

Nal(0 iane dosti kade na avai ras(i). Jeha janai teho vartai vekhoh ko nirjas(i). 

Vastu aiidarO) vast(u) samavai duji hovai pas(i). Sahib set! hukam(u) na chalai kahi banai ardas(i). 

Kur(i) kamanai kuro hovai Nanak siphat(i) vigas(i).3.22. 

Mahala 2. 

Friendship with the immature flourishes never. 
One can't act beyond one's intellect; this you may test and see. 
Kind can merge with the kind; duality keeps them apart. 
The Master you cannot order, to Him you can but pray. 

False deeds make one evil; one blooms by praising God. (p. 474) 
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HUW 1 3 II 

wt >>fefo Htof faf fen ft gr§- ?> % iisii^n 

HSell 3 It 

*I3nnt^Tlcfr^TFte^f II 
qi# 3Rtf? Tdfl ^ 2TTJ =r liyiR^ll 

Mahala 2. 

Nal(i) ianai dosti vadarii sio neh(u). 
Pan! andar(i) lik jio tis da thao na theh(u).4.22. 

Mahala 2. 

Friendship with the immature or with the arrogant, 

Is like a line drawn in water, that leaves no mark or trace. 
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3 II 

ufij few 7 ^ oi% sry wfe" 5" hIt arfH II 

=3 

wrr 3 ii 

ft? Isitdit ^ snfbr ^ sir ii 

t ^ 3W ^ ^ # ^TfTT II^IR^II 
Mahala 2. 

Hoe iana kare kanm(u) an(i) na sakai ras(i). 
Je ik adh changi kare dtiji bhi veras(i).5.22. 

Mahala 2. 

Should an immature one do a job, it surely won't come right. 
If ever he does a thing right, he surely spoils the next. 
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H?ra" HUW R II 

<S'<So( TT ora>nfe H'fdS 33 H fHW IIHII 
Tfcftf HlrTT3 II 

W"fe^^3ntrfT^^qi# ii 

HHHFm=MHllH mf^H^^t## 113 II 
Salok Mahala 2. 

Eh kinehi dat(i) apas te jo palai. 
Nanak sa karmat(i) sahib tuthai jo milai.l. 

Salok Mahala 2. 
What sort of gift is that which we ourselves obtain ? 
Wonderful gift is that which God with His Grace bestows. 



28 

VTCTfF R II 

tU" folcSdl tIMdl fiT? tfHH ?> rTfe II 
PP^oT cP^tf ft? HHt HVffF IIQII331I 

Tf?^rr 3 ii 

^tpt^ Tfrnr Tmr? irirsii 

Mahala 2. 

Eh kinehi chakri jit(u) bhau khasam na jae. 
Nanak sevak(u) kadhiai je set! khasam sama.e.2.23. 

Mahala 2. 

Of what benefit is the service that lifts not the dread of the Master ? 
He alone is a real servant, who with the Master becomes one. 
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HUWr 3 II 

^ sit »nfu tret fewwftr ii fen fefo firfe ^ *pfir §*nfu n 
farr S oiu^r cSV>cm hi fars >>ru »pfu iipipsii 

ng?ir^ ii 

ttt% 33" srrfq- ^tt# fir ^ grcfcr ii f^f^^^qr^ttr^ znfa;j* ii 
l^^^t^^R^r^riTtesn^snfq- irirhii 

Mahala 2. 

Ape saje kare ap(i) jai bhi rakhai ap(i). Tis(u) vich(i) jant upae kai dekhai thap(i) uthap(i). 
Kis no kahiai Nanaka sabh(u) kichh(u) ape ap(i).2.24. 

Mahala 2. 

He creates and fashions the universe; and then keeps it in place. 
Within it ushers He creatures; oversees their birth and death. 

To whom can we complain, when He is all in all ? (p. 475) 
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H: 3 II 

tTU T F I S'3U f A'Aol' TOU - milRtll 
ITS 3 II 

^TO33TOT^tlRjT£I%"t; II 

^]Ut flgf HH*I ^ t" R IRC II 

M. 2. 

Nak(i) nath khasam hath kirat(u) dhake de. 
Jaha dane tahah khane Nanaka sach(u) he.2.28. 

M. 2. 

Our nose-string is in the Master's hand. 
Our deeds of the past lives drive us along. 
Wherever our food is, thither we go. 
Consider this true, says Nanak. 



VAR SORATH M: 4 



(p. 653) 
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hw^ K: 3 II 

fa?ft wfew h faf" orafr few ii 

^753" TT3" ?> H'<S<Sl oTH H^'ddd'd IRIDII 

•Well* ITS 3 II 

-f^fr-^ciui ^llfuiitTT#'f^J^%f^?JR' II 
^PT TIT? ^ITOHt cPF3f TRR01?R- ||^||v9|| 

Salok M. 2. 

JinI chalan(u) jania se kio kareh vithar. 
Chalan sar na jan-ni kaj savaranhar.1.7. 

Salok M. 2. 

Who know they have to die, why must they spread their affairs ? 
They who can't see the truth of death, continue their vain pursuits. 
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H: 3 II 

gife" ol'dfi ^ H^btf 3753" 5fe II 

<s'Aoi ?rfe^^wy1 fefeudd 1 ^ 1 ufe 11311211 



VAR SUHI M: 3 



TTS 3 II 

TrfrT g^RfOT SFf ^ 1^ ^^IpIW £Tf II 

^T#T ^ffif "ftpfT MbHWI flf 11311311 



M. 2. 

Rat(i) karan(i) dhan(u) sahchiai bhalke chalan(u) hoe. 
Nanak nal(i) na chalai phir(0 pachhutava hoe. 2.7. 



M. 2. 

One gathers wealth through the night of life. 
As morning dawns, he is made to march. 

Wealth goes not along, then one regrets. (P- 787) 
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h: 3 ll 

wdt^FMS't'Wi II 
H3T yrft H^'dl^r <v<so( crag tth iisiijii 

ITS 5? II 

W ^ # l^" ^TT w II 

^pt ^I^Q ^TFP^ =FRf II 3 II v9 II 

M. 2. 

Badha chati jo bhare na gun(u) na upkar(u). 
Seti khusi savariai Nanak karaj(u) sar(u).3.7. 

M. 2. 

Under duress who work, no merit they gain. 
Right action is that which is done with one's 
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H: 3 II 

HHUfe ?> frnret AT UPW II 
3^ fa^ 3*§- F tT?T TTOoT W ^% II8II5II 

JTS 3 II 

H7^1^Tfrr , ^T3'^:^T = IF^rTR^:#Erit H8llv9ll 
M. 2. 

Man-hath(i) taraf na jipai je bahuta ghale. 

Taraf jinai sat bhau de jan Nanak sabad(u) vichare.4.7. 

M. 2. 

A stubborn mind can't win the Lord to its side. 

The Lord is won by true love, dwelling on the holy Word. 
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TTHof HU7T 3 II 

fiw s# fe<* ?rfr 3f 3# fc^fenr^r II 

TPPJoT %tT fel" tTlyfe grfe»T^ IRIItll 

■Hdl* He Pi I 3 II 

HH<* TJf Mdd4l frftT cCNlfal TTf3nF II? 11 II 

Salok M. 2. 

Jina bhau tinh nahe bhau much(u) bhau nibh-viah. 
Nanak eh(u) patantra tit(u) diban(i) gaeah.1.8. 

Salok M. 2. 

Those who fear their God, no other fear they have. 
They who fear Him not, them much dread ensnares. 
This mystery, says Nanak, is solved in the Court divine. 



/A 



(p. 788) 
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H: R II 

33% off fm cf§ §33* II tM Bff Wkd' fifff HF off" W II 

TT^oT H H ' tt'dlfr fafo opgg ofor IIPHtll 

JTS 3 II 

f^t^THWl^3^^J35fTr ii ^^^^to##Jjr^rij3ir 11 
'iM* # fii^iel^ fsrft" *KUj ^forr 113 11 mi 

M. 2. 

Turde kau turda milai udte kau udta. JIvte kau jivta milai mue kau mua. 
Nanak so salahlai jin(i) karan(u) kia.2.8. 

M. 2. 

That, which flows, mingles with that which flows. 
That, which blows, mingles with that which blows. 
That, which is living, mingles with that which is living. 
That, which is dead, mingles with all that is dead. 
Praised be the One who caused it to happen so. 
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HUW 3 II 
3 II 

hh* Ghi ^7?t I" ^jf?- grfr ^TSTT II 

t^R- ^rT fcfllU^ TT 3lfefnQ4 M ^Rf IRII^II 

Mahala 2. 

Nanak tina basant(u) hai jinh ghar(i) vasia kant(u). 
Jin ke kant disapuri se aihnisG) phireh jalant.2.18. 

Mahala 2. 

It is always spring for them whose Spouse with them abides. 

But those estranged from their Spouse, burn forever in fire. (p. 791) 



38 

H: 3 II 

IjfUW »PSlHf?> feH oT ora^- II 

(Wjot h H'W'dl^r fir hsh f »pTra IISII^II 

*re 5 II 

qfgersrcjt snrmf^lHTr^r^f stare - ii 
^h^t # umi^IQ far ^ srrare irii^ii 

M. 2. 

Pahil basantai agman(i) tis ka karoh bichar(u). 
Nanak so salahiai ji sabhsai de adhar(u).2.19- 

M. 2. 

Reflect on Him who flowered before the first ever 
Praise Him who made all creatures bloom. 



(p. 79V 
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H: 3 II 

fHfTPJf frffo^H 7 fHW fHW firffPH 1- 7T Ufe II 

»T3H H fHff tHfo&F ofUt^f HT> H3IRtf II 

ITS 3 II 

3TH? 3TTr# ft^" fafpTSn" Wgf§ #f 11311^11 
M. 2. 

Miliai milia na milai milai milia je hoe. 
Antar atmai jo milai milia kahiai soe.3.19- 

M. 2. 

The meeting of bodies is hardly a meeting. Real meeting is the meeting of souls. 
He alone is said to have met (the Lord), who meets at the inmost core. 
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HWoTH: 3 II 

fsm zrt 3tf tfe hi fc>r^t fra f u 

WHl<* 3 II 

fsRT St ^tf ^tf W Pwiufl ^ II 

fe^T^^^^fMa-^arragt ii^iroh 

Salok M. 2. 

Kis hi koi koe marijh(u) nimani ik(u) tu. 

Kio na marijai roe ja lag(u) chit© na avahi.1.20. 



Salok M. 2. 

Some have others to hang upon; I have none but You. 
If You don't dwell in my mind, I shall but grieve to death. 



CP 
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H: 3 II 

rt'rtoj era" ftPM'ele fe§ 53" fatt'^' Ufe IIPIIPOll 

m 3 ii 

W HTTlf 7Tfo# Zp3 4^ 1 frt^ II 
^TR^-^t taufllj fT ^H fariNI gtf IRIRoll 

M. 2. 

Jan sukh(u) ta sahu ravio dukh(i) bhi sarimalioe. 
Nanak(u) kahai sianie io karit milava hoe. 2. 20. 

M. 2. 

Should you be happy, remember Him; cherish Him if in pain. 
O wise woman ! That's how your Spouse you can win. 
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H: 3 II 

TW fe? >rfew nrefe 5P3T ^ grfe- 1| 

(WjcT HiT^r H?ft>H Hytm UdH'fe IPIR8II 



^H^t oft ^ K: 3 
VAR RAMKALI M: 3 



HI 3 



^q" Wl 3I^fT ^RT Tffrr ^Tfc II 

^TFW Ttf=T3TT THfif ^t^" *[? M^lfci, l!3ll?y|| 



M. 2. 

Jap(u) tap(u) sabh(u) kichh(u) maiiniai avar(i) kara sabh(i) bad(i). 
Nanak mannia mahniai bujhiai gur parsad(i).2.l4. 



M. 2. 

What use atonement and meditation if one has no faith ? 

Through the Guru's grace, believe in the One who is worth believing. 



(p. 954) 
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HWoTH:RII 

•Moil* TR 3 II 

^TR^" STSir ?tf % ^FIT M^UI ^Tf II 

sht t ^roif snt ssnq - Fnaif 11 ? 11 ^ 11 
Salok M. 2. 

Nanak aridha hoe kai ratna parkhan jae. 
Ratna sar na janai avai ap(u) lakhae.1.15. 



Salok M. 2. 

If a blind man goes to appraise jewels, 

Knowing not their worth only bares his ignorance. 



(p. 954) 
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H: 3 II 

dd<">' ST?! dltJttl dd<bl tfi?t II 'fd^H 1 SU 1 3Ut HH^fe II 

fa?> zje ttoot >rsor ^infa nfe n an?r jto ?t ri'<tAl »ro wfe ipirmii 

ITS ^ II 

TcHT ^rRl" 3TI? II TO" t cJUMlRiSTT <^T ^ II 

fe'W'^ HM+I MIU|* clUMfe II ^HTTHT^T^IUIHI 31^ 3rTf?" pfe 113 II ?H II 

M. 2. 

Ratna keri guthli ratni kholi ae. Vakhar tai vanjaria duha rahi samae. 

Jin gun(u) palai Nanka manak vanjeh se-e. Ratna sar na jan-ni aridhe vateh loe.2.15. 

M. 2. 

The jeweller came and opened his purse of gems. 
The seeker and the seller both got in wonder steeped. 
They alone get these gems, merit who have in their bag. 
Who can't value the gems, like the blind only grope. 



TTOoTH: 3 II 

ijfTT If ^fir Hfiptf wrufeHTrfe - 11 <TfegtT T tf T A'<soc f<fa(Q Qyfa ipfe 11 

flell* ITS ^ II 

srQ- % tt% star snf ii gtf ^3ph ^tr^t # ^irff" qrf ii 

Salok M. 2. 

Andhe kai rah(i) dasiai andha hoe su jae. Hoe sujakha Nanka so kio ujhar(i) pae. 

Ahdhe eh(i) na akhian(i) jin mukh(i) loin nah(i). Andhe sei Nanka khasmoh ghuthe jahe.1.16. 

Salok M. 2. 

If a blind man leads the way, who follow him are also blind. 
He whose eyes are healthy, why should he stray from the path ? 
Don't call him blind who has no eyes in his sockets. 

Blind is he who strays from the Master's Path. (p. 954) 



H: =j II 

H'fdfy wh oftof 1 crergrptrtrfe n t^f wit §in" ^nir ^ h§ srfe n 

ffl% TT <T tmret *HUT ^ddQ tPfe" II <S'<So( dlkloj fe# H¥ H^" ?> ^3" VS^fe" IIRIIS^ II 
ITS 3 II 

wifefa 3tot # ^terr g3r *rtw it? 11 %r fdt 3# 3" jjj sml ^tf 11 

M. 2. 

Sahib(i) andha jo kia kare sujakha hoe. Jeha janai teho vartai je sau akhai koe. 

Jithai su vasat(u) na japai ape vartau jan(i). 

Nanak gahak(u) kio lae sakai na vasat(u) pachhan(Q.2.l6. 

M. 2. 

One who is blinded by God, only God can his sight restore. 
He acts how he understands, despite being severally warned. 
Whenever Reality is shrouded, ego then prevails. 
If the seller knows not his wares, how may the customers buy ? 
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H: P II 

<TO3r uoty ^ grot w oralw Hfe nsii^n 

3 II 

f^JT F p# 3TEir 3^ 11311^11 

M. 2. 

So kio andha akhiai je hukmoh andha hoe. 
Nanak hukam(u) na bujhai andha kahiai soe.3.16. 



M. 2. 

We must not call him blind, whose eyes the Lord has taken. 
Blind, says Nanak, is he who heeds not the Lord's command. 



(p. 954) 
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HHoT h: 3 II 

?TOor $33* Hfe - sray fijs 1 ferr ut ufe 11 Hftr hh ^pftw?? fe?? 1 fir <3rrt ; s r fcr n 

WHl<*> ITS 3 II 

^Frar fqRT *rirr eR|- fefcrr -frw ?!* if " 1% *rt 3*311313" ffHrtTT^#^ ii 
sfr^sf^^qpif ^^fsOT^^f ii Tr3cn"JTfpr^g^#Tr^w T T^' n 

Salok M. 2. 

Nanak chinta mat(i) karoh chinta tis hi he-e. Jal maih jant upae~an(u) tina bhi roji de-i 
Othai hat(u) na chalai na ko kiras kare-e. Sauda mul(i) na hovai na ko lae na de-e. 

Salok M. 2. 

O Nanak ! Be not anxious, the Lord takes care of you. 
Creatures that breed in water, there, He feeds them too. 
No store is run there, no fields are tilled, 
No trading there occurs, and no one buys or sells. 



48 contd. 

fefa H'fyd 1 fe?) 1 % oidfy ii 
?r?jor fan 1 hh orag fen 1 fen ufe iRintn 

#3tt sngr?" #3r wrr ijf 11 
fafa 3W (hhi fir g$f? n 
HFrar-f^HTiTrr^f faar-fcWgVi? li?n?mi 

Jia ka ahar(u) jia khana eh(u) kare-e. 
Vich(i) upae saira tina bhi sar kare-e. 
Nanak chinta mat karoh chinta tis hi he-e.1.18. 

Creatures eat creatures, thus He has decreed. 

Whom He breeds in the oceans, there He provides them too. 

So, rid your mind of worries, for the Lord takes care of you. 



49 

HS5TH:3II 

w rrt" oft »rfU > h t s" h^h n 



VAR MARU M: 3 



-HHI* IT? 3 II 

3rw ;jnut gnfcr 3?^ ^t?r 11 

ST^^TW^f^^ 3R2jftT II^IRoll 
Salok M. 2. 

Ape janai kare ap(i) apai anai ras(i). 

Tisai agai Nanka khale-e kichai ardas(i).1.20. 



Salok M. 2. 

The Lord alone knows and the Lord alone acts; 
And everything He sets right. 

So stand before Him, Nanak, and offer your earnest prayers. (p. 1093) 
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HWoTHUW 1 3 II 

W 3tft ITO f?^H H£ 3£ Sfe II 
?TOoT Ura fa5 HS" oT H 1 ^ ?T §U|# ftft Ufa IRII "=111 

Mt^HM9 II 

S3 S3 C\ S3 V3 

^H^irl^TiR-^rHrar^^it 3PT^r^#?fsT limn 

S3 S3 O S3 

Salok Mahala 2. 

Gur(u) kuriji pahu nival(u) man(u) kotha tan(u) chhat(i). 

Nanak gur bin(u) man ka tak(u) na ughrai avar na kurijl hath(i).l.l. 

Salok Mahala 2. 

The house of the mind, roofed by the body, 
Is locked by attachment. The Guru has the key. 
Without the Guru, opens not the door of the mind, 
For none else holds the key. 



51 

>K T fU (TOcT II vfe 7 fen ^" *H T tffr»f tF H'fdfcj Fc? II 

ttftt 1 H'foy <j wt wfe ii fen ij^ 1 fen >>raiw T tr?ft *sret Tjrftr n 



oft ^ H: 8 

VAR SARANG M: 4 



Tipfar n??Tr 3 ll 

STTf^T -(M=hl 3TT^"77l' II TTSTt^T ^ 311-ylQ TTtRT Wlfeoj I 

Trfe ^ 1 1# sit- ii ft^ tof^3iw53i#g5tf * ii 



Salok Mahala 2. 

Ap(i) upae Nanka ape rakhai vek. Marida kis no akhiai jaii sabhna sahib(u) ek(u). 
Sabhna sahib(u) ek(u) hai vekhai dhahdhai lae. Kisai thora kisai agla khali koi nahe. 



Salok Mahala 2. 

The Lord created every Being, and gave it a separate place. 

Who can we call inferior at all, since He is the Maker of all ? 

The One Lord gives each one his task and oversees everyone. 

He gives some more and gives some less, but none has empty hands. 



51 contd. 

^H^ftr £€\ wfo tit f%% srafir few n 
u^y ^ >ntr opBt oph iriipii 



srraf?" 3*t ^rrf?" fa^r few 11 

Aveh nange jahe nange viche kareh vithar. 
Nanak hukam(u) na janiai agai kai kar.1.12. 



Unclad we come, unclad depart, but, in between, make a show. 
Nor do we know the Lord's Will, nor what is for us hereafter. 



52 

HUW 3 II 

WU ^eri'fdOP' foftw F% ?Tfo II fey - UofH ufF jrefrw ^HH H>rfe II 

^rny ws\ ^<tH'dy] ^jh w ipfe ii sret w^n w fefa hw ai^fe 11 
^loTte" jq?^Tr 3 11 

^ =iuMifcar Mwm 2$ =n#r n f^t tjqft stf h# ii 

O ^ ^ 1 N5 

^nf c# ^umu£ snas w qr? ii 3f ?n?r ^ ^ ^ ^ *3sJ 7 t^" h 
Salok Mahala 2. 

Sah chale vanjaria likhia devai nal(i). Likhe upar(i) hukam(u) hoe laiai vasat(u) samhal(i). 
VasatCu) lai vanjarai vakhar(u) badha pae. Kel laha lai chale ik(i) chale mul(u) gavae. 

Salok Mahala 2. 

From the Merchant-King, the traders bring, on their account, the wares. 
Based on accounts is issued the writ, and each secures his share. 
The traders, they purchase their stuff, and pack their cargo up. 
Some depart with handsome profit, others, they squander their stock. 



52 contd. 
w fere - ?> Kfori? fen oj^r H'yfH n 

rttifd fe?) 1 of§ rt'rtoc fa" U^H 11^11311 

fsF% ^ H'Pl3fl t^J flMlfa II 
^IrHr^TTOT^^W^ II* 113 II 



Thora kinai na mangio kis(u) kahiai sabas(i). 
Nadar(i) tina kau Nanka je sabat(u) lae ras(i).1.3. 



None is with 'a little' content; so, whom can we admire ? 
The Lord is pleased with only those who save their purse 



?nsor »rf>f3" >Fftr iFztitt are irarrfe n fe?£ iffe* ^ fi# ftT?7 sr& fefw nrfe imiaii 

-Hcil<*> H^tfl 3 II 

TH^T 3T%- TTrflr cnf^- J? MWlf< || #F?t qtcTT R-M ?F3" fataT SITfe; ll?H8ll 
Salok Mahala 2. 

Jin vadiai tere nam ki te rate man mane. Nanak anmrit(u) ek(u) hai duja aiimrit nahe. 
Nanak anmrit(u) manai mahe paiai gur parsad(i). Tinhi pita rang sio jinh kau likhia ad(i).1.4. 



Salok Mahala 2. 

Those that are blessed with the glory of Your Naam, 
Their minds are drenched with Your Love. 
Says Nanak, there is but one Amrit, no other Nectar is. 
This Amrit is attained by the grace of the Guru, 
Those who are predestined, quaff it with abandon. 



54 

HUW 1 3 II 

offer fa>HT H'rt'dlm o{%Hfe H'tt'fd II <T?>cT %cTT SW 1 §TF J^fe" II 

oranr h Hwut^r frrf?) cfte 1- wsrz n ^h 1 h ttw^h fir ttith f >htw ii 

sfor fesrr w$ wieiife n hpw q^t ^t^t ^rr ^i?rr ^rfe 11 
# ^Mi^lg fafc cFtnr sn^FR" 11 2[rtt # MM\g\ij fx £ scrar^ ii 

Mahala 2. 

Kita kia salahiai kare soe salah(i). Nanak eki bahra duja data nah(i). 
Karta so salahiai jin(i) kita akar(u). Data so salahiai ji sabhsai de adhar(u). 

Mahala 2. 

Why must we praise the creature ? The Creator only need we laud. 
There is no other Giver, says Nanak, except the One sole Lord. 
O ! praise the Lord-Creator, who made all that exists. 
O ! praise the Lord-Provider, who answers every need. 



54 contd. 

cTOoT miu wte fr w fair ii 

cffo H'ttMl*T »f3" ?r U'd'^'d I13II8II 

^fr fiMi^lQ 3R- ^ uumi* 11^ lie ii 

Nanak ap(i) sadiv hai pura jis(u) bhandar(u). 
Vada kar(i) salahlai arit(u) na paravar(u).2.4. 



Eternal is the Master, and full to the brim His Store. 
So praise the Lord exalted, who has no end, no shore. 



(p. 1239) 




55 

fen ottt y»<5' frr irrij tre tts" n ^tnt tr 7 eft cv fefr wfdy h ud^'e n 

^fet ffTH oft *Jtt<S' Htd" HJ5ST Htt'd II fffeHI 1 ? <Vrto<' TTFt WT^t oPd" II 
TloTfeF Hgpfl" 5 II 

1^te%w^piwl3r3iT^^n#inw ii ^^^^fo^Tnfgf #^rw ii 

#^"f^RT ^t ^nun 4t? I T( ; W flciK II # frRT 1T1% HH+l Tnf" Hcfl" W II 
Salok Mahala 2. 

Tis(u) sio kaisa bolna je ape janai jan(u). Chiri ja ki na phirai sahib(u) so parvan(u) 
Chiri jis ki chalna mir malak salar. Jo tis(u) bhavai Nanka sai bhall kar. 

Salok Mahala 2. 

So, how should we address Him who knows what's there to know. 
Whose writ no one can question; who is acknowledged as Lord. 
All kings and nobles and warriors, but His directions take. 
Propitious is that conduct which earns the Pleasure of God. 




55 contd. 

farr^tuf ufe fe?>3 fes - Trftr 11 h-Po* st s^h*? - uftr %s\ ©raw irftr n 



^tI" fprtesn" ^kt *j-ufe h vft srrafr TOt ^nf^" ii^iivii 

Jinha chirl chalna hath(i) tinha kichh(u) nahe. Sahib ka phurman(u) hoe uthi karlai pahe. 
Jeha chiri likhia teha hukam(u) kamahe. Ghale aveh Nanka sade uthi jahe.1.5. 



We cany out His Orders, for nothing is in our hands. 

From Him when comes the signal, we rise and take the path. 

When He dispatches His Order, submit to it we ought - 

For sent by Him we come, and beckoned by Him, depart. (p. 1239) 



56 

fH^fd fa?) 7 er§" HyH^r wet ijdtd'd n grit ffi?> or# fent»r fe?>j firo n 
T^ir^ ii 

tetrT f^RT =I^-H1Q 3f M^k II ^vHl fclH <M fdLdl^ TT #FgT faft tfel? II 

^ I^Rt F W iH+dfe 3" +)iHfe M^IUj II ^RjrtrF^T^JHH+l t^F?T Hl-MM IP II H II 

Mahala 2. 

Siphat(i) jina kau bakhsiai sel potedar. Kuriji jin kau ditia tinha mile bhandar. 
Jah bhandari hu gun nikleh te kiah(i) parvan(u). 
NadarQ) tinha kau Nanka nam(u) jinha nisan(u).2.5. 

Mahala 2. 

Whom the Lord blesses with His praise, 
Them He entrusts His Treasure. 

Unto them He gave the key, they can His treasure unlock. 
The keepers who are honest, by Him they stand approved. 
And they only His grace receive, whose insignia is His Name. 



57 

Tooth: =? ii 

§3H HftlH tTHf PHcShI 3HfH 3# HFP3 II 

^T^TTS 9 II 

cfcg|U|l 3TTUit TW #^T5" II £ ^ ^OTT ^ # 3pTT ^ife Wfa ST^rTFr II 
TTftW ^Rlf fa-wl II 

Salok M. 2. 

Katha kahani bedin an! pap(u) purin(u) bichar(u). De de Iaina lai lai dena narak(i) 
Utam madhim jatlh jinsi bharam(i) bhavai sansar(i). 

Salok M. 2. 

Legends and stories that the Vedas brought, reflect on virtue and vice. 
Prized or punished are our deeds and we are cast into heaven or hell. 
The world is caught in such delusions as caste and status and class. 



57 contd. 

»rfy3 w&\ 33 ^tps't few^ fipH 7 ?) fefe >jfFt ii ujgyftr untft arayftf fP3T Hdirt srufk fa»ret u 

UoQf TTfH UofH fefa Ulf gcTH %lf 1[ ^?JoT U§H 37 3+ 1 fotfbtf Wtf M^IRgll 



aifyn FRT cjj^iull Plain HisiRfafa snf ii ^unfe srrat ^^nfia ^rtI" -h^hI sRfa" ffersni" 11 

TTTf^ T# f^t 3R[ft || TO 3FIf 1^ 3^ frtdlQ ll^ll^ll 



Anmrit bani tat(u) vakhanl gian dhian vich(i) ai. 
Gurmukh(i) akhi gurmukhG) jati surtin karam(i) dhiai. 
Hukam(u) saj(i) hukmai vichfl) rakhai hukmai ahdar(i) vekhai. 
Nanak agoh haumai tutai tan ko likhiai lekhai.1.16. 

The Word — Ambrosial of the Guru speaks at the Essence of the Real, 

It ushers for us mindful pondering and wisdom divine. 

The Gurmukh chants it, knows it, marks it, and meditates it with care. 

The Lord, by His will, creates and supports and keeps the world under Ga2e. 

Should a man but shatter his ego, Divine Nod he deserves. 



58 

H: R II 

fTTT oio HH 1 Wft W>t riddfd II o<sfo frfe f?F <W o^fd Wft clut'H' Hdfa II 
H§5fetHgffW^ (TOor ciujw HHfe M3H3o|| 

*TS 3 II 

^ STtTT ^ # W W Ht ^TH^ ^t^" TR^T IIRIROH 
M. 2. 

Jaisa karai kahavai taisa aisi bani jarurat(i). Hoveh ling jhiiig nah hoveh aisi kahiai surat(i). 
Jo os(u) ichhe so phal(u) pae tan Nanak kahiai murat(i).2.20. 

M. 2. 

By their actions men are known; and that is how it should be. 
To be authentic and not non-entity - such must one's aspect be. 

What they desire, they sure receive, for they are the image of God. (p. 1245) 



it 
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h: 3 



t^r h ufuwr hut ijs^ ii w wfe wa- fan #t huf upfe- 1| 

ftrg" hht §fe»fftr 3f?> tw nrfe 11 bhj di^'fyfo jjfitsth <vrt« %h Hti'fy 11311311 



^ ort H: ^ 

VAR MALAR M: 1 



t^T 1^ TT^cT rF Mfecdi Mbiui || i^TJT SJF eftf? farT 3^" ^TT mtOT II 

fsrf sT^tm" cifoafe nfc Tpf sr# sir? ii ^rjJNi^fe srrqurr * ^fw % *rs[i? iriisii 



M. 2. 

Vaida vaid(u) suvaid(u) tu pahilah rog(u) pachhan(u). 
Aisa daru lor(i) lahu jit(u) vanjhai roga ghan(i). 

Jit(u) daru rog uthiaih tan(i) sukh(u) vasai ae. Rog(u) gavaeh(i) apna ta Nanak vaid(u) sadae.2.3- 
M. 2. 

If you are a skilled physician, diagnose the malady first. 
Then prescribe such remedy for it, as roots-out all disease. 
Give a potion that cures the malady, and also comfort grants. 

And if you can but heal yourself, then be a healer known. (p. 1279) 



60 

HWoTH: 3 li 

w^z wfzw u" mft $3 fgfe crag n 

<S'<So| Ffo H3ftr 5d'dl<i) fa<^»f^t W S3" 11111811 
^Mt^TTS 9 II 

^H^-^fTTR%cil^Hiull t^=g- srat 5irnr n?nyii 

Salok M. 2. 

Savan(u) aia he sakhi karitai chit(i) kareh(u). 

Nanak jhur(i) mareh dohagani jinh avari laga neh(u).1.4. 

Salok M. 2. 

The month of Savan has arrived, think of your loving Groom. 
The fallen woman who falls for another, shall only pine and perish. 



61 

H: 3 II 

<S'<So| gfif Hd'dldl frT77 TRT ftPK 7 ? II3II8II 
ITS 3 II 

Wm 3Hf3TT t" ^1^5" SRTRITC" II 

^TH3T gfe" flFg tut ^rfk \U<Mh II ^ II a II 

M. 2. 

Savan(u) aia he sakhi jalhar(u) barsanhar(u). 

Nanak sukh(i) savan(u) sohagani jinh sah nal(i) piar(u).2.4. 

M. 2. 

The month of Savan has arrived; the clouds have oped their hearts. 
Blessed soul-brides they calmly sleep who love their Husband-Lord. 
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HW5TH: 3 II 

softt u'fdH'sj yw iffei - ?n# unro or ?r# era ar»r§- ii 

r««fd or ?r# idOudl ^wt y% g 1 © - ii <s'<sc< grayfa H'ctl^r orfar or Fg fiw^ iriippii 

■h<h)+ its 3 II 

^TFJ : ^T3^Rt ^ft ^ 8JTT II ^H^" JOTfe" ^TTOfl^" 3#T =£T tjf ll?IR3ll 
Salok M. 2. 

Nao phakirai pat(i)sah(u) murakh pandit(u) nao. Aridhe ka nao parkhu evai kare guao. 
IlatCO ka nao chaudhari kuri pure thao. Nanak gurmukh(i) janlai kal(i) ka eh(u) niao.1.22. 

Salok M. 2. 

The beggar is called a king, A blockhead is counted wise. 
The blind one is called a seer, the talk goes round thiswise. 
The prankster is deemed a leader, the liar gets choicest seat. 

The Guru has thus informed us - This is the spirit of Kali Yuga. (p. 1288) 



63 

H: 3 II 

A'Ac( ^hw 1 oflw ^fewFtw nraft HHt frfe n 
F?rt ttwW ?ph feH'fdw fer ?> gwh^ ?^ iisiisjfii 

m 9 ii 

^prar c^tterr ^tert ^fesnfsri" snft wfrr ii 
tpfr ^tf GwiRot ^ : q?fcsn- irirsii 

m. 2. 

Nanak dunia klan vadiaiah agi seti jal(i). 

Eni jaliiri nam(u) visaria ik na chalia nal(i).2.26. 

M. 2. 

Let us cast the worldly glories into a blazing fire, 

For these cursed ones, they always cause us to forget the Lord. 

Not one of them shall go with us when we from here depart. 



<^ Musings of Guru Angad J> 



An interesting aspect of Guru Angad's musings is that most of his themes, in a way, reflect his 
autobiographic experiences. His concepts, almost invariably, appear to mirror his actual life- 
happenings. Whether it is his concept of God or the way to attain union with him, he seems to be 
reliving his own mystic experience in words. If he talks about the relation between the Master and 
the disciple, he appears to be talking of his own relationship with Guru Nanak as well. When he 
chooses to ponder over the reality of the world, he departs from the Vedantic view of Maya, which 
holds that this world is unreal or illusory, and holds it to be real, being the abode of the 'True One'. 
When he talks about man, he looks for the causes of his alienation from his Creator, and suggests 
the way to achieve reconciliation. Let us take an opportunity to cast a glance at some of his 
outstanding themes. 

Concept of God 

Guru Angad's concept of God, not unexpectedly, makes no departure whatsoever from that of 
Guru Nanak. He is "the One" (3, 8, 51, 54).' He is Eternal and Infinite (54). 

He is the Creator (28) who oversees His Creation (28). He is the great Giver, and Real Gifts are 
only those that one receives from Him (27). 

1 . The numbers in the parenthesis refer to verse numbers in the text of the Guru's works as presented in the present book. 



Guru Angad Dev designates Him as the "Master of both the Ends" (10). The two ends here 
signify any of a number of polarities such as 'Here and Hereafter', l Dhat and Livf or 'Paap and 
Punn.' 

The Guru considers God as the cause of causes (12). His decree is unchallenged (55). His Will 
is sovereign (4, 16, 51, 53). He is All-in all (29). He creates and fashions the universe and keeps 
everything in proper order (29). All creation is subject to Him and He sustains it by His mighty 
Power (12). He pervades everywhere, and resides in every heart; so, He knows all (55) and 
everything functions according to His Will (10). 

It is only some rare, lucky persons who hold the Guru as their spiritual mentor, and as per his 
instructions, praise God (7). Through laudation of the Lord, they merge with the Truth (14). They 
know that only the Creator is worthy of Praise (54) and realize that one cannot order the Lord. With 
Him it is only prayer that works (24). 

Reality of the World 

According to the most popular Hindu philosophy, Vedanta, (also deemed to be the most 
authentic), the world has been considered a Grand Illusion (Maya). This view, in a modified way, 
and with a different accent, has reverberated in Gurbani also. In the Guru's works, the world is 



2. Dhat in Gurmat signifies the 'worldly rat race' and Liv signifies 'loving devotion to God'. 

3. Paap signifies sinful conduct and Punn stands for meritorious or virtuous conduct. 



considered to be Maya in the sense of being ephemeral and not in the sense of being false. Guru 
Angad Dev holds that since the True Lord pervades in every particle of this world, how can this 
world be considered illusory or false ? (19). 

The State of Mankind 

Since all humankind is God's creation, Guru Angad Dev admonishes us against looking upon 
anyone as 'inferior' or 'superior' (51, 57). All men are equal in the eyes of their Creator. Yet, most 
men are spiritually un-illumined or blind US, 46, 47). Being 'blind', one is unable to appreciate or 
evaluate spiritual gems (43). The Guru counsels humans to first judge themselves before they 
proceed to judge others (1 1); in any case, in judging others they must not be unjust (23). 

Man hankers after desire, but desire is never satiated (9). Hankering after desire only signifies 
the intensity of the desire. Man continues to go where his hunger takes him (30). However, the 
Guru admonishes man against greed (52) and informs him that labouring to gather wealth is 
spiritually unprofitable. Wealth, for which man struggles day and night never accompanies anyone 
to the hereafter (32, 52). Man is not only greedy, but also unreasonable in that while he sows 
poison, he wishes to harvest Nectar (23) . 

Man thinks too much of himself and often tends to overstep his ability (10) or even the 
situational requirement, but, doing this, only comes to grief (10). 



Mortality and Anxiety 

The Guru reminds us that mortality is human destiny (51). However, man seldom consciously 
reminds himself of the ephemeralness of his life (31). Only those who keep it in mind, live more 
authentically. Those who know that they have to depart would not greed for wealth (32). They 
realize that one has to leave everything here when one departs (32). 

The Guru wants us to uphold and maintain our courage under all circumstances. Even when 
we lose our strength, we must not lose our heart (59). Death is nothing to fear. In fact, nothing is to 
be feared except the Lord (5, 35). All other fears vanish if one learns to live under the Lord's Awe (35). 

The Guru admonishes us against generating any kind of anxiety in ourselves. How can one, 
who believes in the protectorate of an Omnipotent God, be anxious about anything when he 
knows that God Almighty ever takes full care of all His creatures in every way (48) ? Absolute self- 
surrender is required before such a Powerful Deity. Self-surrender really signifies "being dead 
while still being alive" (4). 

Haumai (egoism) 

If God resides within every Being, then how is it that we do not perceive Him ? 
What is the cause of our alienation from Him ? Guru Ram Das, the Fourth Nanak said : 

The soul-bride and the Husband-Lord live together in one place, 
But, the tough wall of haumai stands in between'. 

4.U7J ^ Zft HfeT ^TF fef% ufK ^tfe Srar^t II —SGGS,p.l263 



It is our egoism that separates us from God. Guru Angad Dev explains the significance of 
haumai (17) . Two significant aspects of haumai that are basically his own original accents are: first, 
that haumai is not outside of the Divine Decree (17); second, that although baumaiis a malignant 
malady, its remedy also lies within itself (17). 

Gurmukh 

Gurmukh means one whose face is Guru-wards and hence is God-oriented. Such a one is always 
on friendly terms with God's creatures and the created Nature that He has so widely spread out. He 
especially reveres sources of water such as rivers (7) for not only is water the progenitor of all (8), it 
is also an important source of purification. In the heart and on their tongue of those who love the 
rivers is ever the Name of the Lord (7). In the early, pre-dawn hours, they imbibe the Nectar of the 
Lord's Grace (7). 

Should a manmukh, an ego-oriented individual, come into conflict with the Gurmukh, he 
(the former) is bound to come to grief (10). Being God-oriented, the Gurmukh is conversant with 
the Divine Mystery (57) as an experience. 

Attaining Union with God 

While egoism separates us from God, yet, it is itself not outside the Will of God (17). Then, one 
might ask, how may union with God be attained ? Guru Angad Dev prescribes two important 



determiners of entry into the Divine Realm. The first one is the Guru (50). The real Guru (51) is one 
who illumines and enlightens (15). He it is, who has the key to the secret inner portal of the soul 
(50). It is in his heart that God established Himself and who made the world conversant with the 
Lord as Divine Essence {Nam) through the revealed "Word (shabad) (17, 18). The entirety of the 
Word-corpus as revealed through the Guru is called his bani(57). Nam, on the one hand, is the 
Essence of Divine Creativity. On the other, it is also the password that ensures one entry into the 
Divine Court (7, 53). The other determiner is the Divine Grace (7) without which, even a Guru 
cannot be found. 

Relationship with the Guru 

Guru Angad Dev, himself established an unparalleled relationship of absolute self-surrender and 
complete identification with Guru Nanak. It has been considered a model in the spiritual realm. 
Guru Angad Dev eulogizes such identification in his shlokas (28). Unconditional self-surrender and 
unexceptionable obedience to the Master (33) has been considered by him to be prescriptive 
spiritual praxis for the disciple. 

A disciple, who salutes the Master all right, but disputatiously argues with him as well (22), is 
basically indecorous. The spiritual relationship between the Guru and the Sikh requires complete 
surrender of the ego (22) without any demur (33). Such a relation should be steeped in such love as 
leads to merger with the Master (28). 



Love 



Love unites. It cements the souls together. It renders those in love inseparable (1, 2, 5, 40). It 
happens spontaneously (32), is single-pointed, and non-transferable (20, 60, 6l). It does not brook 
separation. The pangs of separation from the Beloved (2) are unbearable. It behooves one to die 
rather than to live after the loved one has passed away (1). In fact, Love and Awe are the twin 
spiritual virtues (5) that lead to the realization of the Lord. One imbued with the Love of God not 
only becomes unconcerned with the world (6), but also becomes unafraid. 

Friendship 

The Guru has given us many fundamental propositions about friendship. He advises us not to 
become friends with an immature individual - he is bound to disappoint us. Should he happen to 
do an odd thing well, he would, most likely, falter in the very next undertaking (26). The Guru does 
not recommend an arrogant person to be considered for friendship either (25). These two 
friendships - that with the immature and that with the arrogant - are as insubstantial as a line drawn 
in water (25). 

Conclusion 

Guru Angad Dev not only touches the core of fundamental theological issues, but deals with them 
in such simple language as renders them understandable even to the most un-sophisticated. He is 



able to weld together sublime spirituality and folk simplicity. His musings attain great intensity of 
emotion when he talks about the relationship of a disciple with his Guru, his quest for the Creator, 
and his non-attachment (vairag) with the world. 

He lays great emphasis on the need for a Guru or a spiritual mentor. He brings into relief not 
only his importance, but also his guidance, and his ability to unlock the inner spiritual portals of the 
disciple. 

Within the relatively brief gamut of only 63 shlokas, the Guru runs meaningfully over a 
multiplicity of spiritual and moral themes. He dwells on the concept of God, divine Love, pangs of 
parting and suffering of apartness. He describes the fate of the ego-oriented man and his misery. He 
urges us to evaluate ourselves, and know our moral assets and liabilities. He encourages us to 
develop control over our senses and to conquer our mind. He informs us of the limitations of 
human ability and feebleness of human will. He laments the moral decline in the current times, and 
admonishes us against materialistic values and warns us against morbid consequences of such an 
ideology. He assures us that there is no reason for us to feel anxious or afraid when our benevolent 
Almighty God is looking after us. All these are among the variety of themes that span the expanse of 
his viewpoint, the profundity of his thought and absolute veracity and authenticity of his mystical 
endowment. 



<^ His Poetics ^> 



Guru Angad Dev's profound and inspiring hymns bear testimony to the inalienable identification 
between the first Master and the disciple-turned-Master. Yet, there is ample evidence that in spite of 
this identification with Guru Nanak, Guru Angad seems to preserve his personal epigrammatic 
identity of style as well. His imagery, symbols, metaphors and diction, all bear testimony to the 
element of literary individuality then he preserves. 

Choice of Genre 

Guru Angad employed the shloka as his chosen genre. The term shloka, in Sanskrit, means 
laudation or praise. As a corollary, a hymn of praise has also been called a shloka. The Guru-poets 
whose compositions are to be found in Sri Guru Granth Sahib, all wrote shlokas but not exclusively. 
Distinctively, Guru Angad Dev has exclusively employed this genre, and no other. That seems to 
suit the soul of his wit. Guru Arjan Dev, the fifth Guru, when he compiled the editio princeps of the 
said holy book, tried to accommodate the shlokas composed by the various Gurus in between the 
pauris (stanzas) of the various Vdrs (Odes) in its text. However, all the shlokas could not be 
accommodated in this manner. Some, that could not be so accommodated, were placed towards 
the end of the holy book under the caption, Shlok Varan te Vadhlk i.e. sblokasin excess of the odes. 
All the shlokas of Guru Angad Dev, without exception, could be given accommodation within the 



various Vars. The shlokas thus interposed between the pauris do not have thematic correlation with 
the pauris or other shlokas they are juxtaposed with. However, there are occasional exceptions. 
One example from Guru Angad Dev's shlokas is the one on the theme of haumai which not just 
follows but also thematically supplements Guru Nanak's shloka that precedes it. It seems likely that 
the shlokas have been inserted between the pauris more to provide relief from tedium than for 
concordance or extension of themes. 

Poetic Mode and Meter 

Shlokas have generally been written in the doha (couplet) mode (chhand) with 24 matras 
(phonemic units) in a line. Here is a shloka of Guru Angad Dev in the classical dohd form : 

If a hundred moons were to rise, and a thousand suns were to blaze, 
Despite such light, without the Guru, shall utmost gloom prevail. (15) 

Classically a doha has two lines and each of its lines has 24 matras. Each line consists of two 
fragments respectively having 13 and 11 matras. However, the Guru does not adhere to this 
prescription in all his shlokas. He exercises poetic license, both with regard to the number of lines in 
a shloka (which range variously up to 12) as also the number of matras m each line (which range 
between 23 and 27). 

5. ant w Odi^fd prr g^ftr utt^ ii hh frfe>>r 3j? fej tffa wra n —sggs, p. 463 



In a few of his shlokas, the Guru employs the sortha meter. Sortha is an inverted form of doha 
in which not only the two fragments of a line are reversed (from 13, 11 to 11, 13), but the lines 
instead of rhyming at the end, rhyme in their middle at the end of the first fragment. Here is an 
example of a sortha .- 

What kind of gift is that, with effort that we obtain ? 
Wonderful gift is that, which the Lord in His grace bestows. (27) 

Besides doha, and its inverted form, sortha, the Guru has experimented with some other 
meters as well. These meters include sarangi (in shloka 3), unman (shloka 4), radica (shloka 11), 
Neshani (shloka 36), amritdhuni (shloka 16), rupmdla (shloka 57) and lalitpad (shloka 18, 19)- 1 
have used the term 'experimented', because the Guru seems to have taken considerable poetic 
liberty with at least some of them. That does not spell any lack of skill, but signifies his aversion to 
servility to prosodic prescriptions at the cost of substance. That reminds us that poetics follow 
poetry and not the other way around. Poetry need not follow poetics; it creates poetics. 

Style and Mode of Communication 

Guru Angad seems to have a mode of communication that is identifiably his own. His homely style, 
un-garnished form, simple diction, and native poetic grace characterize his verse. In spite of his 



—SGGS, p. 475 



identity with his Master, refreshing thematic ingenuity, spurts out at places to significantly 
supplement what his Master has said. Even where he seems to speak on the same theme as the 
Master expounded, he often unfolds some novel aspects thereof. As alluded to above, this can be 
seen in bold relief in his shloka on haumai in Asa ki Var following the shloka of Guru Nanak on the 
same theme. 

In the choice of diction, he clearly holds his own ground. He displays impressive proximity to 
Punjabi folk-idiom of his times. However, the inordinate simplicity of his diction, does not in any 
way compromise with his doctrinal verity or spiritual profundity. He is so close to folk mind in his 
verses that a large number of his lines have become popular folk-proverbs (vide addendum to this 
section). 

The Guru's shlokas are known for their laconic wit and non-encumbered terseness. Lucidity of 
expression, perspicuity of diction, and trenchant sententiousness are his mentionable qualities . He 
is not obscure or diffuse or even redundant at any place. He is, not at all dilatory, verbose or 
rambling. Sublimity of content and veracity of expression are the twin virtues of his verse. He is at 
once simple as well as solid, but nowhere ornate or pompous. In short, while he is clear and crisp in 
his expression, he is at the same time spiritually elevating and felicitous. 

Imagery and Symbolism 

His imagery as also his symbolism is rooted in some of the prominent aspects of folk life. Guru 
Angad Dev was able to employ images from commercial life, deftly as well as appropriately to drive 



home his spiritual message. In shloka 52 he employs a good range of images from the field of 
commerce : 

From the Merchant-King, the dealers bring the stock on their account. 
Based on accounts, was issued the writ; and each secures his share. 
The traders, they purchase their stuff and pack their cargo up. 
Some of them depart with profit; others, they squander their stock. 
No one is with 'a little' content; so whom can one admire ? 
The Lord is pleased with only those, who save their purse entire. (52) 

The Merchant-King here is God, the dealers are the humans, and the stock is the vantage one 
is blessed with under the Divine decree. 'Given to their care' symbolizes their being responsible for 
what they have gotten. The profit is that of Nam without which life-stuff just gets squandered. 

There is another set of symbols that the Guru draws from the trade of a jeweller. This can be 
seen in the following shloka : 

The jeweller came and opened his purse of gems. 
The seeker and the seller both got steeped in wonder. 

1. One is reminded here of the following lines of Guru Ram Das : 
The Lord's Nam is my commerce, my trade. 
To me has the Guru awarded the agency. 
I keep the books of the account of Nam, 

So Yama's terror haunts me no more. —SGGS, p. 593 



They alone can buy the jewels, who have merit in their bag. 
They, who can't value the gems, like a blind man only grope. (44) 

The following shloka that dwells on the role of the Guru employs the imagery of a locked 
storehouse : 

The house of the mind, roofed by the body, 
Is locked by attachment, and the Guru has the key. 
Without the Guru, says Nanak, opens not the mind's door, 
And none else has the key. (50) 

The Mind here stands for the storehouse (of merit), but is roofed (covered) by body 
(materiality); the lock (of ignorance) is fixed on its door and the Guru alone possess the key (of 
spiritual knowledge). Hence without the Guru, the mind cannot be unlocked. 

The image of the locked treasure-house and its key with the Guru has also been adopted in 
another sh loka: 

Whom the Lord blesses with His Praise, 
They are keepers of the Lord's Treasure. 
Unto them is the key entrusted, 
They can the Treasure unlock. (56) 

8. The central meaning of this shlokahas also been couched in another place employing the symbol of the world-ocean. 
Fruitless is one's life, if one realizes not the Lord. 
The world-ocean cannot be swum across without the Guru's grace.(12) 



We encounter the image of blindness (representing ignorance) recurrently in several shlokas : 

If a blind man shows the way, one who follows him is blind as well. 
He whose eyes are intact why must he stray from the path ? 
Do not call him blind who has no eyes in his sockets, 
Blind is he only who strays from the Master's path. (45) 

And again : 

Why must one call him 'blind' whom the Lord has deprived of eyes. 
Says Nanak, blind is he who heeds not the Lord's command.(47) 

Then, the Guru tells us that 

One whom the Lord has blinded, the Lord alone can his sight restore. (46) 

Human relations also, not unnaturally, form a part of his symbolic imagery. Father, mother, 
nurse, servant, friend, lover all find their place. Love, especially for the Spouse stands out in relief. 

It is ever 'spring' for those (women), whose husband with them resides. 
Those estranged from the spouse, burn they ever in fire. (37) 

The Guru portrays the severity of the pain of separation (Jbirha) with intense poetic sensitivity: 

9. A line from Guru Nanak is relevant here to grasp the meaning of 'Spouse'. It is : 
There is only one Male (PurakW) in this world; all others are only females. 



Behooves one to end one's life prior to whom one loves. 
Cursed would be one's survived his love. (1) 

Some of his images have a unique dynamic tenor about them. Watch the following 
illustrations : 

Friendship with the immature as with the arrogant 

Is like a line drawn in water that leaves no mark or trace. (25) 

Our nose-string is in the Master's hand, 
Our past deeds drive us along. 
Wherever our food is, thither we go. 
Consider this true, says Nanak. (30) 

The Guru, in the following shloka employs extended imagery of sea-life in order to instruct 
man to repose his trust in God and to leave all his anxieties to Him. 

O Nanak, be not anxious, for the Lord takes care of you. 

The creatures that breed in water, there He feeds them too. 

No store is run there, no fields are tilled. 

No trading occurs, none buys or sells. 

Creatures eat creatures, thus He decreed. 

Whom He created in the seas, there He provides them too. 

Rid your mind of worries, for the Lord takes care of you. (48) 



At times, the Guru employs parallel but contrasting images to place an accent on the theme in 
hand. For example, in the following verse, he brings into relief the morbid vulgarity of the spirit of 
Kali Yuga, the Dark Age : 

The beggar is called a king, the blockhead is reckoned as wise. 
The blind one is catted a seer, the talk goes go round this wise. 
The prankster is deemed a leader, the liar gets choicest seat, 
The Guru has thus informed us, this is the spirit of Kali Yuga. (62) 

In another verse, the Guru stresses the 'meeting of the like with like', and concludes that we 
must praise God who is the Cause of causes and keeps His Creation in perfect order. 

That, which flows, mingles with that which flows. 
That, which blows, mingles with that which blows. 
That, which lives, mingles with that which is living. 
That, which is dead, mingles with all that is dead. 
Praise Him, Nanak, who enounced this scheme. (36) 

Thus, with captivating images, the Guru weaves the texture of his exquisite verse, which is at 
once aesthetically satisfying, ethically elevating, intellectually stimulating and, last but not the least, 
spiritually sublimating. 



< ^ Addendum J > 

Lines that have become popular Proverbs 

»fefe^fu^ofHH W#H^U^tH T ^t>HII (3) Done within four walls, known over the World. (3) 



>Mufe>>f^fu>>f r < , > l dil «dl tT^HII (lo) A scorpion charmer, daring a snake. (10) 

BHTti'd d^W H^HH'd II Physician! diagnose as well as treat. (11) 

oTWcraH^frrfLlI (13) TheCauseofcausesisHe. (12) 

cT§ foW QTJ%ti\w frtt m TTOoT ^#11(18) What more can you teach him whom 

Guru Nanak has taught ? (14) 

fo|<S Jl >>i'Hofl gfl «dl tFfell (3o) What love which shifts to another? (20) 

^tH'fey'K^' > H L f>f?...ll (33) Souring virulence to reap Ambrosia. (23) 

T^rfo few: UHHT ore ?7 >>r# ^fH ll (38) Friendship with the immature, 

flourishes never. (24) 

(Sfol <Stm HHUg...ll (3o) Our nose-string is in the Master's hand. (30) 

...foTUHW^fell (3o) Our deeds drive us along. (30) 



tW 1 rJ'd dO' 

of§ 3H^t fKW off" II 

ttocT f^gr nfe ^rau" fira* ferr ut trfe n 

...UTC H?> oT H 1 ^ ?J §UJ#...II 

Wfa£?>>ffBl§...ll 

UW^'^fo A'Aol' Ht! Oil H'Td II 



(3o ) Where our food is thither we go. (30) 

(33) Work under duress gains no merit. (33) 

That which flows mingles with that 

which flows. (36) 

( 8 M ) Blind the leader, blind the follower. (45) 

( 8 1 ) Be not anxious for the Lord takes care ! (48) 

(Mo) Without the Guru opens not the mind's door. (50) 

(MH) Some get more and some get less, 

none goes empty-handed. (51) 

None prays only for a little. (52) 

(qq ) Sent, we come, beckoned we depart. (55) 

(£3) The prankster is deemed a leader. (62) 



An excerpt from 
< ^ The Coronation Ode ^ > 

by 

Satta and Balvand 

Satta and Balvand, were the two minstrels of the Gurus' Court who served not only Guru Angad 
(2 Guru), but also the 3,4, and 5 Gurus. They composed an Ode (Var) in Ramkali measure, 
eulogizing the person of all these Gurus and commenting on their coronation as well as pontificate. 
This Ode has eight stanzas, of which the first five pertain to Guru Angad Dev alone. These have 
been excerpted as well as rendered into English as they reflect some crucial events of his life and 
provide insight into the spiritual stature of the Guru. 



cFHore^t oft ^5 H^F Utt^fe 3^ HH ^fif 

VAR RAMKALI BY RAI BALVAND AND SATTA DOOM 

^^Hfddld iprfe II 

7T§ ddd 1 ol'tid ofu fe§ U# !l How can his word be criticized, whose name 

the Creator Himself has approved ? 

£ aw Hfe #5" ^H 1 ^ U ywfe mJ\<4$ II Celestial virtues are truly his siblings, blessed is 

he with salvation. 

cVcSfof Wtf OTfeH 1 TTf Hd'el ?fe # II Nanak founded the Kingdom Divine, raising 

his Fort on firm foundations. 
i|fdG<S HT3 frfo on% fH^dl »ffH?; litw ll Installed he the canopy over Lahina's head, 

chanting Divine Laudation, who quaffed the 
Guru's amrit. 

Hfe BTB" WHK ^ y^feT Hfo Ud'dfy rThtf ^ II The Guru implanted into him the keen sword 

of his instruction and illuminated his soul. 

Hjfo ddd'fH oftHt A'cSfd HMfe II Then the Guru to his disciple made obeisance 

in his own lifetime. 

Hfr feor fe5H hMj mil While still alive, the Master fixed the mark of 

coronation on the disciple's brow. (1) 



PrtdHcSl Hfe 3tfH W UZt>tf II 

fefe >>Tlf tRT^j- yfo OT?t>tf II 

U# fH^f? tfHH M >>RHU ^BTW ?Zt>tf II 



Nanak proclaimed Lahina's succession, a merit 

that Lahina had earned. 
The selfsame Light, and the selfsame Manner, 

only the physical form was changed. 
The immaculate canopy waved over Lahina's 

head as he took his seat at the Guru's Mart. 
He did as the Guru willed, and licked the 

insipid rock of yoga. 
Distributed he the victuals of the Guru's Word; 

never did his stores fall short. 
He lived on whatever his Master gave him; and 

out of it spent on others as well. 
Praising the Lord makes Divine Light splash 

from heavens. 

Gazing upon You, O True King, vanish sins of 

the series of past lives. 
When the Guru has proclaimed True 

Judgement, why must anyone disclaim it ? 




fefe >K T oft -fe^fetfe w 7 ! Q-d'r«res_-^3b>r 11 
fofc *r*ft nst ora ftrfe oftnt fe^ 11 

fafc ofM h vr?^ ^ hto frr^ w&\ 11 

HUH ^fe U ^H 1 " UTWr of% tdU'ttl II 
Hfddld »rt H^r oft 7F U# tldd'ttl II 

ura 'Hare fe^t Fra cran tftr yd'wl 11 



His sons, but, obeyed not his word, they turned 

their back on the installed Guru. 
Their mean hearts became rebellious, carrying, 

on their head, the load of pride. 
It was Lahina who carried out whatever the 

Guru bade him; so he got the throne. 
Mark, who lost and who won !(2) 

He who was installed was accepted (by all 

others) as the Guru; the grain thus got sifted 

from the chaff. 
Dharmaraja, the Heavenly Judge, weighed 

the claims and adjudicated (in favour of 

Lahina). 

Whatever the True Guru says, the Lord makes 

instantly happen. 
The writ of Guru Angad then began to run, and 

the Creator showered His approval on it. 



yrt-^sJ ifhft ^cr H?r fFW *ra^t ^ Vcrot n 

org?? tfHH T^fe fT WW HHtft KJT?^ || 

as — 

vtht yM m nfe fafo urfe 06'wl 11311 



Nanak metamorphosed physically, and 

becorning Angad, occupied the throne of a 

hundred branches. 
His followers stood at his door to serve him - 

thus to scrape the rust off their Being. 
Himself, he stood as a dervish at the gate of his 

Lord, and loved True Naam revealed by the 

Guru. 

Balvand says : Khivi, the Guru's noble wife, 

provides thick leafy shade to all . 
She distributes the bounty of the Guru's langar- 

nectar-sweet rice pudding, rich with ghee. 
Radiant are the faces of Guru-oriented Sikhs, 

the ego-oriented appear pale like straw. 
Guru Angad received the Master's approval for, 

courageously, acting like a man. 
Such is the husband of (our) mother Khivi, 

who bears the burden of the whole 

world.(3) 



dTd'G dldl ^d'yl^^^T^'M^ferolQcS II 

cVcSof ylHfd HdlA'fy QtWtfl <^<± r^fdfolGcS II 
HWrild^d olfd £fd y'H^ Hyft! fdrffo(GcS II 

rjQ*!d ddtS fAoCfow^orfo^ 1 ^' dlOd PdrtfolGfS II 

o(^drd>Hfe#trwWf^iiqfe>H^fwr<b<iro(G6ii 

rtddUrdG^^^rHfd^fHVrfe-fePH'd 1 fefclGAII 
^feTM'dH drdHiu>H T y>H T VHHtf)Hro(Gc , ? II 

fw w uHV ^ H¥ §Hfe #w fff ■ferfe 1 1 

fFH^HB+Mdd 1 PdrolGcSIISII 



Thus it was that the Guru (Nanak) reversed the 

flow of Ganges; and the whole world 

wondered : what he has done ! 
Nanak, the lord of the world, indeed, made a 

momentous declaration. 
He made the mountain his churning-rod, the 

serpent-king his churning-string and 

churned the holy Word. 
From it he churned out the fourteen jewels and 

illumined the flux of the world. 
Such high creativity he revealed as touched the 

summit of excellence . 
He it was who spread the royal canopy over 

Lahina's head and raisedhis glory to the skies. 
(Nanak's) Lightmerged into (Angad's) Light; and 

he blended himself with the latter's Being. 
He (Nanak) tested his Sikhs and his sons, and 

everyone saw what happened. 
Since Lahina alone was seen as fully primed, so 

he was set on the spiritual throne.(4) 



%fd ^H'Hd'tf 1 t3Wfe HfddlFd tPfT? II 
WJ HHK T^fo HTJ ZRT VRf dW II 

751 fOi'O' VFSIF fa§ W I! 
^dTO dlf £ft <^t!ddl ?>H II 

frr? h^w?; 75¥Ht f % sp- li 

TcStF 3dT fT oFJ H W II 

£f feH >T3- 75oT Ht II 

tfd" ^H'felfT tjp}F~fe" HTddlfd tTfl IIMI1 



Then the Guru, the son of Pheru, took his 

abode in Khadur. 
Meditation, austerities and discipline rested 

with him; with others rested untamed ego. 
Greed ruins humans, just as moss ruins water. 
The Light of the Lord rains ever on the Guru's 

Court. 

You (Angad) are that tranquil coolness whose 

limit no one can find. 
You brim with treasures nine, and the greater 

Treasure olNaam. 
Whoever dares slander you is sure to be 

destroyed. 

People at large only see what is near, you alone 

discern what is far beyond. 
Such is the True Guru, the son of Pheru, who 

has taken his abode in Khadur. (5) 

SGGS,pp. 966-67 



The Bhatt singers at the Gurus' Court, composed a eulogy of Guru Angad Dev. It forms part of Bhatt 
Sawayyas that were accepted by Guru Arjan Dev to be included in Sri Guru Granth Sahib. These 
compositions provide fascinating spiritual profiles of the Gurus. The ten stanzas relevant to Guru Angad Dev 
composed by Kal, Kalh, Kal Sahar and Tal are reproduced here along with their translation. 

H«cHl« huh - t?nir 3 

iJH'fci II 



HHtygy-OcS otdd' d'd<± cfdd'd o(d<±HH3f II 

Hfddjd tJcS A'Acj HHHfo^EmufdG r-HfcSUtll 

H ufH§- HH^fo Uf HoffT ^fH§ wfa Tffe 7tf 
HT^Hf?) yfo^^dlTtH II 



Blessed is the Creator Lord, the All-Powerful 

Cause of causes. 
Blessed is the True Guru Nanak, who placed 

his hand upon your forehead. 
When he placed his hand upon your forehead, 

the heavenly Nectar rained in torrents; the 

gods and humans, the sages and seers got 

drenched in its fragrance. 



1. Of Guru Angad Dev's. 



wtdQ oidd oradidfn u'^d alG twin ire fHHor 



tTCJ i-lld§ t^ffo Tf&fu HH3" FFfo U§ §?>Hf?> 

d'rtrfAdc^'fd ii 



oTUofldfd oiMHU^HVHUHrViy'd rtdd' ddld did 



FT oft" "fenfe >JffH3T W oTWf yfe Od'd fe>ra 

«s ^ — — 

Od'fdolly (AdeMdll 



You challenged and vanquished cmel Death; 
withheld your mind from wandering; and 
overpowered the five demons to bind them 
in one homestead. 

Through the portal of the Guru, playing an 
even-handed game, was the world 
conquered by you; for the Formless Lord, 
your love flowed steadily. 

Says Kal Sahar, the praises of Lahina are 
chanted in the seven continents, for he met 
the Lord and became Guru of the world. 1 . 



His eyes rain Amritihat washes away dirt and 
slime of sins; the sight of his door dispels the 
darkness of ignorance. 

They who contemplate the sublime Word - 
which is a hard task indeed - they ferry 
across the world-ocean bereft of their load. 



HdHdlfd HTJtT Wfd rl'dll£ ^ WltJ'fd fcM" f3 



f ^t^cSol d'H 1 'HQd'd HkW HH'fd H'd ddTd rldld 



Becoming awake in the sat sangat, whoever 
contemplates the Guru, embodies humility 
and is imbued with the sublime love of the 
Lord. 

Says Kal Sahar, the praises of Lahina are chanted 
throughout the seven continents; he met the 
Lord and became Guru of the worid.2. 

You chanted faithfully the Name of the Infinite 

Lord. The vista of your glory is immaculate; 

you are the support of the seekers, siddhas 

and noble humans. 
You are unattached like Janak; your Word is 

sublime in the world; you abide in the world 

like a lotus flower on the water. 
Like Kalpa tree, you fulfil all wishes, cure all 

maladies, and remove the suffering of the 

world. The life of the three modes is to you 

alone attuned. 



wfHvrarfoiisii 



dlfd dldVra^H II 

oft fenfe fg>ro fftr irfufo Hte 

HcS'OHoffd fat! 'fa II 
ora-ofldfd o|M Hd'd FU3"^tU Hyd rtd<t l t^T3HT3' 

irafHwfeiieii 



Says Kal Sahar, the praises of Lahina are 
chanted throughout the seven continents; 
he met the Lord and became Guru of the 
world. 3- 

You were blessed with glory by the Prophet ; 
your service to the Guru was approved by 
the Lord; you have tamed the serpentine 
mind, and you abide in sublime bliss. 

Your sight is god-like; your soul is the fount of 
wisdom; you know the ineffable ways of the 
accepted Guru. 

With single-pointed vision, and crystal 
intellect, you wear the armour of humility 
and conquer Maya. 

Says Kal Sahar, the praises of Lahina are chanted 
throughout the seven continents; he met the 
Lord and became Guru of the world.4. 

1. This refers to Guru Nanak. 



HtdH f-d MddHHddcS tWcS^HW^lJTSTHSII 
HWWy«^doPHW?IU fHA'HtS II 
H¥>HJ^rH o(d<i Hd«i H'Pdof irfw^ll 

»THHdd HdM<i o(<J<± >>ffH3'o(<u, ^'ttd II 
Hfddjd o(rt Hfddjd fdttd Hfd M'dlHVBtll 

djd tHdld fsiddHld >HdldQ d'H HdJ Ud^' oft INN 
H^^citt fo^UUoldcS PhO fe^ 1 ^d'dd II 




Your glance of grace dispels darkness, burns 

away evil and destroys sin . 
You are the man of the word, the potent hero 

who destroys lust and wrath. 
You overpower greed and worldly attachment; 

those who seek your sanctuary, them you 

protect. 

You gather joyful love of the soul and your 

words are ^4rar#-drenched. 
You are the true Guru well appointed in this 

Kali Yuga; whoever becomes truly yours, is 

ferried across the world-ocean. 
Lahina, the lion son of Pheru, became Guru of 

the world by practicing Raja Yoga. 5. 

Your mind remains attuned to the Lord with 
love; you do what you fancy. 



fySddH'feGHdy difd>Hwgry5( | <i;l n 

djd dirnVVT^HU'ryG Hd Hdq/dMdPri II 



wffS fyn'M^'fyG didfd did o^dfy tflG n 

dldMcS'H dfcS f S6M>tffH^'dddlfd?-ft^ll 



Like a tree laden with fruit, you bow down in 
humility and endure all pain with untainted 
thoughts. 

You realize that the Lord is All-Pervading, 

unfathomable and wonderful. 
With effortless ease you emit the powerful rays 

of your Ambrosial Word . 
You have risen to be the approved Guru; Truth 

and Contentment are in your grip. 
Kal declares that whoever attains the 

benevolent Vision of Lahina, meets the 

Lord.6. 

You had faith that the Prophet gave you access 

to the profound Lord. 
That he purged you of all deadly poison; and 

you in-drank the Nectar Divine. 



fdft! fydl'H H'rdlGw5ftToJ44ydlHdidrdll 



HPddJd HdiH HVI 1 fu df^GH^'fcS fcSddfd il 

Qtl'dQ Pdd^'fd^ddcSflfflTddolMKSHH^II 
H^dfdl HdffH o(« QtJd rlHHlff ttd<i dH<S IL9II 

cSlH'<i Hd II 
dfdl dd cTOThQ ofWTTHHfd rtddHtll 

^HW^ffe^'ryG Hd HdifdG dfe wfy n 



Your heart has blossomed to become aware of 

the Indescribable Lord whose Power 

pervades all the Ages. 
O true Guru, you are in sahaj samadhl, that is 

continually even. 
You eradicate poverty; sins are afraid of you. 
So Kal lovingly, effortlessly, chants with his 

tongue the praises of Lahina.7. 

The Lord is cure-all - the mainstay of life, and 
peace of samadhl - whose stamp of 
approval embellishes us forever. 

Kal is imbued with the Love of Nam, which is 
the fragrance of gods and human beings. 

Whoever has found the philosopher's stone of 
Nam, becomes the pervasive radiant Truth- 
incarnate. 



tidHfcSl^frPHUIf t tMKire^S-iltfll 



Gazing upon the blessed Vision of the Gum, 
one attains the merit of bathing at sixty- 
eight pilgrim spots. 8. 

Truth is the cleansing bath at the pilgrim spot; it 

is food for the spirit. Chant the Truth with 

Love and be embellished. 
Discover Truth through the Word and the Holy 

Congregation, and be fragrant with it. 
Kal, the poet, utters the praises of the one, 

Truth is whose discipline. 
Gazing upon the benevolent Vision of the 

Guru, one's life is approved in Truth. 9- 

Your ambrosial glance bestows auspiciousness, 
and eradicates wickedness, sin and filth. 

Overpowers it lust, wrath, greed and worldly 
attachment. 



did ^ TcsFm tidl^i^HUKorwr^fii 

Hdy <!W did H^l^^rdfArH H<JpH Hs/'fe II 



It fills one's mind with everlasting peace, and 

banishes misery from the world. 
The Guru is the flow of nine treasures, he 

washes off scum from our lives. 
So speaks Tal the poet : serve the Guru day and 

night with spontaneous Love and devotion. 
Gazing upon the Blessed Vision of the Guru, 

the pain of death and rebirth vanishes . 10. 

—Swayye Mahle Duje Ke 2, SGGS, p. 1391 



<^ Some Notable Sikhs of Guru Angad Dev ^> 

In order to understand the larger import of the spiritual 
guidance of Guru Angad Dev, it would be profitable to know 
about some of his notable Sikhs and the personal precepts 
they received from him. The following account of the 
encounter between such Sikhs and the Guru and the counsel 
they received from him have been excerpted from relevant 
chronicles and is being presented here. Outstanding among 
those Sikhs are the following. 

Paro Julka 

A resident of Dalla, in the present District of Kapurthala, Paro 
Julka was known for his piety and devotion. He not only 
received instruction from the Guru, but also got abundant 
appreciation from him. He outlived Guru Angad Dev and 
served also with Guru Amar Das who was so impressed with 
his spiritual attainments that he conferred the title of ParamHans (Supreme Soul) on him and gave 




him charge of one of the dioceses (Manjis) that the Guru was 
establishing. One of his descendants, Narayan Das gave his 
daughter in marriage to the sixth Guru, Hargobind. 

MalluShah 

He was a soldier who developed a misgiving that the soldier's 
life might be really sinful and so he sought the Guru's 
guidance on this issue that was vexing him. The Guru assured 
him that if a soldier wielded his arms for the protection of the 
weak from tyrants, it was really meritorious. Wielding of arms 
for terrorizing others is sinful. 

Javahar Mai Maluka 

He was a leading figure of Khadur, but started getting attacks 
of epilepsy. The Guru advised him to give up alcohol if he 
wanted to get rid of his seizures. He felt that in his own 
interest he should give up alcohol and see if it benefits him. 
So he stopped consuming alcoholic drinks and his seizures 
stopped too. For nearly three years he had no fit. Then, one 



day, his craving for alcohol came back and he could not resist it. He drank and had seizures during 
one of which he fell down from the house-top and died. 

Sihan Uppal 

He was a resident of Khadur itself, and observed all kinds of Brahmanic rituals associated with the 
various landmarks of life like birth, marriage, death etc. The Guru instructed him to rise above such 
vain rituals and depend on sincere prayer before the Lord who alone can fulfil all desires. He found 
much solace by following this advice. He also outlived the Guru and served Guru Amar Das also. 
At the Guru's instance, he gave his daughter, Mato, to a leper whom the Guru had cured and whom 
he gave the name Murari. The couple served the holy congregations with devotion and spread the 
message of Sikhism with such zeal that their combined name Mato-Murari became a popular folk 
legend. 



Jogi Jagga 

He was intent on leaving his home to become a recluse. The Gum counselled him not to be a 
renegade from life, but live fully while practising detachment from the worldly ways, just like the 
lotus flower that grows out of muddy water, but unaffected by its impurities blossoms up with 
much grace. 

Bhais Bula and Dipa 

These brothers were instructed to eschew worldly attachments and lavish their unexceptional 
devotion on the One Almighty Lord who is the God of all. They became intensely devoted and 
spiritually elevated. 

Bhais Khanu and Mahia 

They, one day, asked the Guru, what was the best spiritual praxis. The Guru gave them to 
understand that manking God with every breath for His numberless gifts and practising His 
presence all the time was the highest spiritual activity. 

Bhais Deep, Narayan Das and Bala 

They were instructed to consider devotional Bhakti as the supreme spiritual practice and practise it 
wholeheartedly. 



BhaiPairaMokha 



He was a Sikh from the times of Guru Nanak Dev, and lived long enough to come to serve Guru 
Angad Dev also. It was he to whom the Guru entrusted the work of a scribe for writing the 
Janamsakhioi Guru Nanak Dev that was to be recorded with the help of Bhai Bala. 

Bhais Lalu, Badhvar and Durga 

They were inspired by the Guru to practise philanthropy. The Guru told them that nam and seva 
remove the dirt of sins from one's mind. They were advised to earn with honest labour, serve 
others without any selfish desire, and to meditate on God. 

BhaiJodh 

He was given to observing many taboos especially relating to food. The Guru advised him to eat 
every healthy food and to desist from eating whatever has been sinfully obtained. 

BhaiJivan 

He used to bring rice and curd everyday for Guru Angad Dev. Once a blinding dust storm began to 
blow. So he prayed to the Guru to halt that storm so that he may be able to bring the fare for him. 
He was, however, instructed by the Guru to live in accordance with the Lord's will. That, he was 
told, is the only way to obtain lasting happiness. 



HariNath 



He used to look down upon individuals of low caste. The Gum pointed out to him that all human 
beings were equal in the eyes of the Creator., Hence practising discrimination against any, on any 
basis such as caste, class, clan, creed or even gender is against the tenets of Guru Nanak. 

JogiDevagiri 

Impressed with the Guru's langar, he offered the Guru a device by which base metals could be 
converted into gold. That would greatly enhance the Guru's coffers and the langar would run 
without any paucity of funds. The Guru declined his offer saying that the langar shall always 
remain running on account of the contributions of the Sikhs out of their honest earnings. In the 
same vein the Guru also had declined the offer of ajagir by Hemu Vazir. 

BhaiLohar 

He asked the Guru : How can he attain salvation when all his time is occupied by the routine 
business of his life ? The Guru instructed him to recite Japji Sahib every morning and help the needy 
poor as if he is rendering service to the Guru . 

Dinga Barber 

He used to massage the Sikhs and press their tired limbs as part of his service. The Guru appreciated 



him and told him that a disciple can come very close to the Guru by discarding egoism and 
dispelling pride. 

SriAmarDas 

He was the most outstanding Sikh of the Guru, who eventually was chosen by 
him to succeed him and be the third Guru. He came to Guru Angad Dev in 
1540 AD. Bibi Amro, a daughter-in-law of Sri Amar Das's family, and 
daughter of Guru Angad Dev escorted him to the Guru. Sri Amar Das was 
in search of a Guru and was able to find one in Guru Angad instantly as he 
met him even though the Guru was 25 years younger to him. 

Just as Lahina had not left Guru Nanak once he met him, so too Sri 
Amar Das never left Guru Angad Dev until the last and just like Lahina 
served Guru Nanak, Sri Amar Das served Guru Angad Dev with utmost 
devotion. 

Giiru Angad Dev was exceedingly impressed, with his spiritual stature 
and in 1552, he ceremoniously installed him as his successor shortly before his 
own demise. 

Guru Amar Das's pontificate lasted around 22 years and is known for a widespread of the Sikh 
faith as also for sound organization of the church. 




^ Historical Gurdwaras Associated with Guru Angad Dev^ > 

A gurdwara, literally, the Guru's Door, is a shrine open to one and all without any discrimination of 
creed, caste, class or gender. It is a place of congregational worship for the Sikh sangats. Besides 
that, it functions also as a centre for a variety of sociocultural functions as well. It generally provides 
a free kitchen for all the visitors, a school for children, a dispensary for the ailing, a resting place for 
the wayfarer, and a fortress for the protection of the unprotected. 

In all such places that have been sanctified by the sojourn of the Gurus, gurdwaras have come 
up that are designated as historical gurdwaras. In the memory of Guru Angad Dev exist as many as 
seven such Gurdwaras. One of them is in the village Matte-di-Sarai, and the remaining in Khadur 
Sahib. 

Matte-di-Sarai is a place located in District Muktsar in the Panjab. This village was marauded 
and destroyed by the invading Mogul hordes. The ruins of the original village are still present. 
According to a legend, a ndgd sadhu, Prem Sarup by name, re-established the village partially 
overlapping those ruins. Since then, this place came to be called Nage-di-Sarai. Sometime later, this 
place was again destroyed. It is believed that another ndgd sadhu established his sacred fire 
(dhunl) over the ruins. This village became quite prosperous during the time of Maharaja Ranjit 
Singh. 



Gurdwara Prakash Asthan came to be established in this place to commemorate the birth in 
this village of Sri Guru Angad Dev in the house of his father, Shri Pheru Mai, and mother, Daya 
Kaur. Sant Gurmukh Singh, reportedly, established this gurdwara in its present form to the east of 
the village on a raised platform in 1950. 

Khadur was the place where the parents of Guru Angad Dev finally settled down and where 
the Guru lived most of his lifetime, more especially, the duration of his pontificate. Since then, the 
village came to be called Khadur Sahib. However, even Guru Nanak Dev is said to have made 
several visits to this place, on some occasion to meet his devout Sikh Bhai Joga, and on another to 
meet with a pious lady, Mata Viraee. Barring Guru Gobind Singh, the last of the ten Gurus, all the 



other Gurus are reported to have visited this place. 
Guru Amar Das (3 Guru) came here to meet Guru 
Angad Dev and stayed on here with him for 
several years. Guru Ram Das (4 Guru) used to 
make a halt here on his way from Goindwal to 
Amritsar. Guru Arjan Dev (5 Guru) on his way 
back to Amritsar, halted here after getting the 
pothls from Baba Mohan at Goindwal. Guru 
Hargobind (6* Guru) along with his son, Tegh 
Bahadur (who later became the 9 Guru) made a visit here to participate in the final rites of demise 
of Bhai Gurdas, the prominent theologian of the Gurus' time. He is said to have visited this place 
again after the marriage of his daughter Bibi Veero, which was consecrated in Jhabal. Guru Har Rai 
(7 Guru) alongwith his son Sri Har Krishan (who later became the 8 Guru) and 2000 horsemen 
camped here for sometime while going to Goindwal. He spent a night at the spot where Gurdwara 
Angitha Sahib is located. Guru Tegh Bahadur once again visited Khadur Sahib when he came from 
Baba Bakala to look after many shrines here. 

Khadur Sahib also has other distinctions. It contributed three martyrs to the Battle of 
Chamkaur. They were Bhais Panjab Singh, Damodar Singh and Bhagwan Singh. This town 
contributed two out of the forty Muktas also. They were Baba Banda Singh and Baba Kahan Singh. 




The following Gurdwaras of Guru Angad Dev are located in Khadur Sahib 
Gurdwara Tapiana Sahib 

It came up on the spot that was visited by Guru Nanak 
Dev and where he along with Bala and Mardana 
performed klrtan. At this very spot, Guru Angad Dev 
commissioned Bhai Bala to dictate Guru Nanak's 
Janamsakhi to Bhai Paira Mokha. At one spot in the 
circumambulatory pathway around the Gurdwara is 
located the Memorial of Bhai Bala. It was at that spot 
that after his demise, Guru Angad Dev performed his 
last rites. 

Gurdwara Tap-Asthan Sahib 

This Gurdwara is established facing a platform on which 
Guru Angad Dev long continued to meditate at the bidding 
of Guru Nanak Dev. This shrine consists of an impressive 
building attached to which is a sarovar. It is here that the 
dethroned Emperor Humayun, reportedly, came to visit the 
Guru. 






weaver s peg 

located the WettofBibiAmro, the daughter of Guru Angad 
Dev. Mindful of the needs of water for the pilgrims visiting 
Khadur Sahib, Bibi Amro persuaded her father to have a 
well dug out at that spot. 

Gurdwara Mata Viraee 

After his coronation, Guru Angad Dev left Kartarpur at the 
bidding of Guru Nanak Dev and came to Khadur where 
for six months and six days at a stretch he stayed 



Gurdwara Angitha Sahib 

Also known as Durbar Sahib, is established at the 
site where, after his spirit departed from his body, the 
physical remains of Guru Angad Dev were consigned 
to fire. Close by is Gurdwara Killa Sahib (the holy 
peg), the place where Sri Amar Das carrying water for 
the bath of Guru Angad Dev stumbled over a 
Outside the portico of this gurdwara is 




1. The dry peg on which Guru Amar Das stumbled became green after the touch of the Guru's holy feet, and a kareer tree grew up 
from that. This tree is still flourishing on that spot. 



meditating all by himself in a small room provided by a pious lady Maee Viraee in her own house. It 
is here that a deputation from the sangat of Kartarpur under the leadership of Baba Budha made 
the Guru end his isolation and appear in their midst. In its present form, this Gurdwara came to be 
built in 1980. 

Gurdwara Mai Akhara 

This Gurdwara came up at the site where Guru Angad 
Dev arranged wrestling competitions between the 
children of the village. Here itself the Guru also gave 
lessons in Gurmukhi to those children. Arrangements 
have been made here now a days to impart training to 
children in recitation of Sri Guru Granth Sahib . 

Gurdwara Khem Chhapri 

Once, during the time of Guru Angad Dev, no rains fell 
during the usual rainy season and that led to severe 
drought and famine. A yogi who was jealous of Guru 
Angad Dev, told the village folk that it can rain only if the 
Guru is extradited from the village. However, the Guru on 





his own left the village, and went away camping on a mound called Tibbi Khanpur. Yet, no rain 
fell. Sri Amar Das then reprimanded the village folk who went to the Guru to seek his forgiveness 
and bring him back to the village. Later, Guru Arjan Dev also came here once and stayed in the 
chhapri (thatched hut) of a poor farmer, Bhai Hima. Since then, this place has been called Khem 
Chhapri instead of Khanpur. Guru Hargobind, the sixth Guru also visited this place. 

Gurdwara Bhairowal 

Guru Angad Dev is reported to have made a brief halt at this place on his way back from Khem 
Chhapri to Khadur. Bhairowal is the village where this Gurdwara is located. This Gurdwara, at one 
time was called Guriana. However, now it is simply called Gurdwara Sri Guru Angad Dev. 
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< ^ Glossary^ 



Adi : primal; primordial; primeval; the first; in the 
beginning. 

Adi Granth .- The First (Holy) Book; a shorter name 

for Sri Guru Granth Sahib. 
amrit : Ambrosia; Nectar. 

anand : Blissful state of mind; ecstasy; spiritual 
happiness. 

Angad .- of one's own limb; name given to Lahina 
before his coronation by Guru Nanak. 

antaratmai .- within one's soul. 

bdbd : an aged man; revered man. 

Baisakhi : Harvesting festival on the first of the 
month of Baisakh (mid April). 

bani .- Guru's word; the whole corpus of Gurus' 
hymns and other compositions. 

bard: minstrel poet. 

basant : Spring; festival of spring. 



Basudeva : God. 

bhal : brother; an honorific Sikh tide . 

bhau: fear; dread; awe. 

bibi: sister; an honourable lady. 

birhd : pangs of separation; pain of parting. 

Brabm : Supreme Reality; the Absolute. 

chakar: servant; serf. 

chaukl : choir; a singing party of four members. 

cbbapri: thatched roof . 

chintd : anxiety; worry. 

chlrl: writ; decree. 

chit: mind-stuff; memory. 

dervish / daruesh .- a Muslim Sufi fakir. 

Dev.- god; deity. 

dharma .• righteousness; moral law; duty; nascent 
nature. 



Dharmardja : god of judgment. 

dharamsdld : place of worship; shrine; charitable 

lodging house. 
dhat worldly rat-race. 

dhian : meditation; contemplation; concentration. 

dhuni: a smouldering fire in the open. 

dohd : a couplet in a specified meter. 

dohdgan : wile woman; unfaithful wife. 

dum : a nomadic tribe of Punjab; member of a class of 

Muslim bards; singer. 
durbar: court. 

Durgd : a name of goddess Parbati, Shiva's consort. 
Eko : The One; only one. 
ghi: butter oil. 

giant: scholar; savant; learned; exegete. 

granth : a bound volume; a holy book. 

gun : attribute; mode (any out of the three modes of 

character). 
gurbdnl: see bdni. 



gurdward : Sikh place of public worship; Sikh 
shrine. 

gurmukh : Guru-oriented; pious; devout. 
Gurmukhi: the script for writing Punjabi -so called 

because it was popularized by the Gurus. 
Gurprasad: by the grace of the Guru. 
Guru : Spiritual guide; preceptor; a Sikh Master. 
gutka : breviary; handbook of hymns. 
Hari : God. 

haumai : ego; pride; the sense of 'I-am'. 
hukam : the Will of God; Divine Commandment. 
ishq .Love; Infatuation. 
jdti: caste. 

Jap(u) : a devotional composition recited by Sikhs 

as early morning prayer. 
Kali Yuga : the age of darkness; last of the four eons 

according to Indian thought. 
kant : husband; the Lord; God. 
karam : mercy; grace. 



karmat: plural of karam- act of mercy; miracles. 

khand: part; segment; fragment; portion. 

khasam : husband; master; owner. 

killi : a small peg; wedge. 

langar: free community kitchen; refectory. 

lobh : greed; covetousness. 

liv absorption, as in love; engrossment; single- 
pointed concentration. 
mahima : praise, eulogy. 

man : mind; that part of antahkarna that deals with 

intents and alternates. 
maniai : believing; having faith. 
Manji: lit.; a bedstead; fig., a diocese. 
mantri : incanter; one who with mantras can 

influence animals and men. 
manmukh : self-oriented individual. 
mdtra : a phonemic unit. 

Maya : world-stuff, material wealth; grand illusion. 
minstrel: a professional folk singer. 



mirasi: a Muslim community of folk singers. 
nadar : grace; glance of grace. 
Nam : Name of God; Logos; the Essence; the Word. 
Nanak : The first Guru of the Sikhs. A pen name 

adopted by all the Gurus whose works have 

been included in the Adi Grantb. 
niae .- justice. 

Niranjan : immaculate; unaffected by Maya. 
Omkar : Pran ava; the Primal Spirit; the sound with 

which Creation was set afoot. 
pap . sin. 
pati : husband. 

pawn: stanza; steps of a ladder, 
po^f.abook. 

punn : virtue; meritorious deed. 

quest: Desire to know. 

raga : Measures of traditional Indian music. 

razd : Divine pleasure. 

sanjam .- parsimony; restraint; discipline. 



Savan .- month of rainy season (mid July to mid 

August). 
seva : selfless service. 

shabd: the Word; holy word; the text of Gurbanl. 
shloka : a short verse. 

Sikh : a disciple; a follower of the faith propounded 

by Guru Nanak and his followers. 
sohagan : faithful wife. 
sortha : inverted doha. 
trishna .- desire; longing. 

tirath : a holy river-side, where a bath is considered 
meritorious. 

udasi : odyssey; a sect started by Sri Chand, the 

elder son of Guru Nanak. 
ustati: praise; laudation. 



vairag .- emotional detachment. 
vanjdrd : trader, vendor. 
vdr: ode. 

Varandshram : caste system of the Hindus. 

Ved : the most ancient Hindu holy texts. 

Veddnta : philosophical system, considered to be 

the crux of the Vedas. 
vigds : blossoming. 
vithdr: expanse. 

Wdheguru : Wonderful Lord; the special Sikh Name 
for God. 

Yoga : philosophical system with eight sections, 

one of which deals with physical exercises. 
Yugd : eon. 
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